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Header, — Should you care to ask— What is the sense or 
use of a man's letters to his friends, upon his faith and 
feelings in religion being thus printed and published P — 
answer to yourself, that he gives you thereby a chance of 
setting him right where he is wrong, and may, perchance, 
help you at the same time to rid yourself of unknown error. 
And, if you loye truth, and such faith as is based on truth, 
this will be no worthless opportunity of service for both 
reader and writer. The contents have done such good in 
private. Why not in public P And, if the writer do thee 
wrong, forgive him this wrong, as you and he hope to be 
forgiven. 

8, Grove-terrace, Kentish Town, 
Midsummer, 1855. 



November 2lst, 1855. 

N.B. — ^A delay in going to press, caused by professional 
advice and absence at the sea-side, and in Paris, has 
enabled me to welcome the second volume of the " Spirit of 
the Bible," by my highly respected fellow-student, Higgin- 
son. To that critical product of a singularly honest mind, I 
would fain caU the careful attention of my religious friends ; 
whom I simply warn that, agreeing as I do with much of 
the complete work, I take strong exception to some points 
of his argument. I demur considerably to the hypothesis 
that he has given us the spirit of the Bible. He seems to 
me rather to have dissected the body of the Bible, upon 
modern principles. 

S. 0. F. 
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FALLACIES OF THE FAITH. 



LETTER I. 



November, 1851. 
My Deab Friends, 

What I shall put upon paper will sufficiently ex- 
press my actual stir of mind, and may arouse yours 
likewise, upon subjects which have been, for longer or 
shorter periods, the trials of our hearts' most holy af- 
fections, and which, in all probability, will continue so 
while life and sense are ours. 

I do not pretend to give, in so small a compass, any- 
thing like a disquisition or an exposition of the several 
topics mooted. Regard the contents rather as akin to 
those pages of " Promiscuous Questions " in well-known 
books of arithmetic, whereof two or three may be worked 
out into nearly full development as examples, a few 
presented in skeleton form, and the major part remain 
for your own wits to exercise themselves withal, as freely 
and fully as they may. 

At the same time, those of you who know me best 
will not need to be assured that, upon all or any of the 
questions or suggestions introduced in this desultory 
style, I have thought both gladly and sadly, and am 
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2 FALLACIES OP THE FAITH. 

ready and happy to enlarge, as far as my perceptions 
reach, in public discourse or private conference. I 
would courteously but absolutely remind you of one 
condition which I make in case of personal conference 
in such matters, viz., that you or others agree to meet 
me as fellow-seekers of truth and progress, in single- 
ness of heart and hope, and not as sticklers for any 
ism or dogma or ^* foregone conclusion." You will as- 
sure me that you are willing, with myself, to rid your- 
selves of wrong, and rest again and again in right, when- 
ever you feel or ferret out the one — ^wherever you frame 
or find the other. Safe in this assurance, I offer no 
fulsome apology — ^no deprecation of censure — ^for what- 
ever may by literary formalists be termed " crude " or 
nakedly suggestive ; inasmuch as I do not proffer here 
anything more than, as it were, a sample of the raw 
materials out of which much of ''meat, clothes, and 
fire,'' for the mind and heart, may haply be produced. 
If you and I, through a friendly and fearless compari- 
son of ideas on such subjects as are here sketched, can 
but forward each other's love and quest of truth in mat- 
ters of doubt or of doctrine, my self-convicted committal 
to press will not have tried you and me in vain. If 
we shall have purely convinced ourselves that our will 
to do good service for truth and mankind is far from 
being equalled by our deed — that we are incompetent 
or unsuccessful in our aims at posts of active honour — 
let us take comfort enough in thinking, " those also 
serve who only stand and wait." 

It has become almost a void as well as a vulgar truism, 
to say that our times are broadly characterised by a 
SCEPTICAL SPIRIT— a sort of intellectual grin of doubt on 
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LETTER I. 5 

matters of the gravest moment In effect, the spirit of g 
doubt develops itself in so curious a form of mingled 
credulity and incredulity, that one scarcely knows some- 
times whether to stand aghast in serious horror of soul, 
or to be " aU agog " with diversion. 

It is as though Janus had become twin-made of 
Democritus and Heraclitus pericranially compounded, 
and Diogenes had lent the creature his tongue and his 
tub, or were agreed to become this novel Janus's own 
genius. My friends, this, or something very like this, 
appears to me to be the spirit of mid-century nineteenth, 
especially as it regards education, religion, and '^ the 
Life that now is;" and not altogether irrespectively, 
alas I of the obnoxious verities of "that which is to 
come." Fast, very fast, I apprehend, " the spiritual " 
of human SOUL is giving place to "the secular" of 
human society; and that, too, in circles which still 
claim specially to be religious, exemplary in doctrine, 
bent on making their " calling and election sure," as 
churches, as christians, as children of God I Observa- 
tion and experience compel me to believe that the class 
just signified is very large and swelling, and accumu- 
lates its adherents from all sects and parties, without 
exception. Its person and pretensions and family con- 
nections will be best comprehended by naming it L. S. 
D. Legion and Co. ; and its many members find their 
prototypes in the constituent parts and particles of the 
human body, from the hair on the head down to the 
little toe of the full-grown assemblage. This fact, in 
the form and pressure of the time, is so patent, that one 
bom blind could well-nigh see it ; for it might almost 
couch his vision. 
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4 FALLACIES OF THE FAITH. 

^ That the effectual antidote to this evil must be pre- 
scribed of Heaven, in some form or other, who can 
doubt, but those who prefer a fog of Sunday faith to a 
sunlight of every-day exposure? Let us all plead 
guilty, more or less (from varied motives — good, bad, 
and indifferent), of too often preferring six days' Mam- 
mon, alas I to one day*s God. Who throws the first stone? 
Nay, not I, nor any of you. But suppose one of us to 
throw, and even hit a noted fellow-sinner on his most 
vulnerable heartstring, would he be sensible of the 
wound ? Or, if conscious of pain, would he ascribe it 
to flaccid fibre of spirit, or to mere flaw of the flesh ? 
Even if conscience-touched, would he not rather show 
that 

" He whom a fool doth very wisely hit, 

Doth very foolishly, e'en though he smart, 

Not to seem senseless of the bob? " 

Enough has been issued, by both secular and re- 
ligious pens, to show the moral mistake of gold-digging, 
whether in the mines of new colonies, or in the marts 
of the old parent states. But of what avail is the pen 
against pounds, shillings, and pence? What power have 
wise words, in the book or the mouth, to check wild 
works in the bush or the mine? or to countervail, by 
one day's holy exercise, a week's " profane " exertions 
in metropolitan markets and provincial returns of goods 
and gains ? What ministration oipure love of life for 
its own dear sake, as one of God's richest loans, and 
(alas, how often I) one of our wretchedest losses, is trace- 
able in the habit of being ** not slothful in business," 
unless one be likewise devoutly " fervent in spirit^ ser- 
ving the Lord." I would ask this, pointedly, of political 
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economists, mercantile devotees, monarchical money- ' 
lenders, and others, who, in addition to the enormous 
credit which they enjoy on 'change, have an immeasur- 
able credit for church-piety and religious rectitude, at 
home and abroad. Methinks our noisy love of Peace, 
is peradventnre, now and then, another phrase for a 
nauseous love of Pence. There is too much counting- 
house calculation in it, far too much of statistical stut- 
tering about it, to look bold or sound noble. Oh I while 
I am, I hope, one of those who hate Wab with a per- 
fect hatred, and regard it as the scourge of humanity, 
yet do I believe, ftom my inmost soul, that this age of 
ours very much needs that or some other scourge of its 
fickleness and folly, and fulsome pretence of homage to 
** Piety " and " People." I cannot doubt that, in regard 
to lack of moral marrow and sotmd pith of conscience, 
if it pleased the Lord of Hosts to set this and other 
lands embroiled in war. He would be found, as ever, 
out of seeming evil still educing good, and better yet, 
and better thence again, in infinite progression. The 
good in prospect thence to the body politic, to the 
popular life, would be a renovated energy of soul foi* 
earnest and holy purposes — ^for means and ends far, far' 
above marts, manufactures, and money-getting — ^a re- 
vival of those soul-heaving aspirations which are now, 
alasl supplanted by smoke and smallness of aim 
amongst our " smart young men,** who, even if they 
cannot, or will not, or dare not, believe in a future life 
of hope or hap, might feel (as they have never yet felt) 
an intellectual and moral chivalry of spirit, an interest 
in everlasting right, and against never-ending wrong, a 
spiritual perception of the facts which are " revealed " 
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6 FALLACIES OP THE FAITH. 

around them on earth, and, perhaps, bye and bye; of the 
FAITH which they should admire, embrace, >and reyere, 
as given of Heaven. 

War, amidst all its countless and often causeless fonn^ 
of horror, begets, unmistakeably, a spirit of self-devo- 
tion and manful adventure, which is wholesome to the 
very core of the conscience of man. Would that this 
same good spirit were called forth by other modes of 
enterprise, in this our day I Emigration had seemed 
likely, almost certain, to evoke it ; and to some extent 
has, of course, called up some brave and noble '^ spirits 
from the vasty deep'' of pseudo- spiritual and cash-fraught 
civilisation. But will the main motive bear even 
charitable scrutiny? Admitting many instances of ar- 
dent zeal for real and religious good to self and society, 
can we shut our eyes or our mouths upon the almost 
innumerable votaries of Mammon? Their wish and 
work and worth are measured by gold, and gold only» 
Gold was and is their Supreme Good. They know it ; 
they say it ; they prove it ; they deceive neither us nor 
themselves about it. 

Would to God that the progression of mankind could be 
secured by peaceable means, and that war were no more I 
But, for these things to be, and ere these things can 
be, the hve of eight must be the- ruling principle of 
men. This, once rooted in human souls, will bear, as its 
native fruit, the love of peace. But let us not expect 
to gather grapes of thorns, or figs of thistles ; and we 
may, how painfully soever, confess that, only in propor- 
tion as men love eight — ^right physical, right intellec- 
tual, right moral, and right spiritual — can there be 
peace or the love of peace ; and that, therefore, until 
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men radically love to learn, and leam to love, right, 
for its own sake (as only it cab be truly learned and 
loved), and not for self-aggrandisement (which is a 
contradiction in terms), there must be wars of some 
sort — there must be imperfect peace — there cannot be 
really " Peace on earth, goodwill towards men." It is 
vain to argue that by love of peace men are best 
brought to love of right. Remember, peace is, in its 
essential nature, one form of right ; and so, while right 
fails of one of its constituents, it is not matured. Con- 
versely, however, peace may be prevalent without right 
and against right. You may '* make a solitude and 
call it peace." We cannot transmute our past proposi- 
tion, and say that, as peace is an essential part of right, 
*so right is an essential part of peace between man and 
man, people and people. " Fiat justitia, mat ccelum " 
says the old Latin adage. Let love of peace give place 
to love of right, when (as often happens in human his- 
tory) the one must, at the expense of the other, occupy 
the throne of human impulse. When the Inspired 
Prince of Peace and his chosen messengers of the Gos- 
pel of Peace would not fight under any sort of provoca- 
tion, of what problem do we see the solution, but this, 
viz., that, even with the utmost " love of peace on earth 
and goodwill towards men," still right and the love of 
right must, at all risks, ever be paramount above all 
horror of bloodshed and hatred of war ? It is vain to 
reply nay, but they would and did give their right to 
life, their right to " right^** their veay right of rights, 
sooner than be breakers of peacCj and therefore prove 
that love of peace is above love of right. Look at the 
facts — ^recal their principles of action. " If it be right 
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8 FALLACIES OF .THE FAITH. 

in the sight of God to obey man rather than God, judge 
ye/' What does this, taken with th^ir conduct as its 
glossary, fully mean ? Why, this : — We love peace 
much — ^very much — ^but we love juoht more; and, 
accordingly, we defy your worst powers, and we lend 
ourselves as your victims, though the consequence be 
shedding of blood, and exercise of the vilest passions of 
hostility in you, rather than, for the sake of peace, 
yield one iota of our devotion to bight. There is 
often, my dear friends, a horribly dissonant hollo wness in 
a present " love of peace,'' where one cannot hear a note 
vibrate to the voice of eternal right. Heaven forefend, 
now and always, that old England be involved in Conti- 
nental warfare — or any warfare — if, at least, right can do 
and be without it. But if^ with continued peace, we cannot 
maintain consistent right, whether at home or abroad, 
by the hearth, the highway, or the altar, pray let us 
have no maudlin about peace — ^then only another word 
for poltroonery and patch — ^but let nature, judgment, 
and conscience, unitedly have their wholesome and 
seasonable sway, and let bight be upheld at the risk 
of peace^ else noisy peace may explode speechlesa 
right. 

I do not stay here to enter into the much vexed 
question of Jesus Christ and his apostles being patterns 
of peace to all men, at least to all who profess to leam 
of them, because I am persuaded that they neither are 
nor ever were intended to be exemplars of abstin^ice 
from WAB, except in so far as faith in religion is con- 
cerned. They wisely left all question and conduct of 
mere physical defence free for. the dictates of the same 
nature as that whioh instigates us to take care of life 
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and health, wife and childreii, self and society. But 
that they and their principles of faith entirely forhid all 
propagation or support of beligion by any kind or de- 
gree of physical force whatsoever, this I do most gladly 
and firmly belieye. 

In religion, perhaps even more than in any other 
human interest, is this professed love of peace as a 
'^ principle'' to be noted and doubted. To it the love 
of right is obliged to bow very low, under the instruc- 
tion of that gentleman usher of the black rod known 
generally as *' Libesalitt,'' or freedom of faith. 

But fable, ever full of instruction, tells us that even 
the demon of darkest doom, when he most wishes to 
deceive, assumes the garb of an angel of light. Take 
the hint the fable offers. Beware of this interestingly 
pretentious guide of head and heart — this " liberality ** 
so called. Of genuine liberality never beware ; it is 
man's best social Mend. Only be well assured of its 
genuineness. It dwells only with those active thinkers 
of our race who, labouring, pray to lead man onward 
always, only and altogether, by the free and full exercise 
of one's own soul. That spirit which promises peace 
and progress, with indolence and indifference, is delusive 
and retrograde. ' And such, despite its flattering pre- 
tensions, is the vagrant spirit which, in this our day, 
assumes the name of 'liberality." Basking in the 
sunshine in which the few real friends of progress do 
the work of mental slaves, it ever and anon refreshes 
itself in a shade of words which, as being above its own 
head, it dreams to be its own high thought, but which 
is in effect only the shelter under others' culture, beneath 
which it languishes and ruins health of soul. 
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10 FALLACIES OF THE FAITH. 

Nevertheless, we find with us now, as in all human 
history, that the welcomed sham of grace or power, 
how gilt or gaunt so ever it he, is hut homage done to real 
worth and wisdom. And so, in the fulsome, meretricious 
liberality of this our day, there is indication of that 
truly noble quality at work whose name it takes, whose 
character it idly, impudently apes. This f5, thank God I 
a liberal day, indeed ; especially as compared with 300, 
or even 30 years ago. 

S. C. F. 
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LETTEE 11. 



Aprils 1852. 
My Dear Friends, 

Amidst the toil and turmoil of the time, 
likely well-nigh to starve or suffocate spiritual heart* 
life, let us watch the workings of manly thought and 
moral meaning. 

Our age, we may emphatiqally say, needs and seeks 
the means of mutual and general progressive human 
power. Ours is not perhaps . so much a dogmatic, . or 
philosophical or logical, as it is an impulsive, '' wide- 
awake," and — ^to coin a term for the nonce — ^a zeUe stage 
of social development. This may be termed the gene- 
ration of "Notes and Queries;'' especially in the moral 
and secular appliances of knowledge or of research, 
It frequently, however, reminds one of the significant 
adage, that " any fool may ask questions which the 
wisest man cannot answer." Sooth to say, our eager 
querists hardly wait or seem to wish for answers. The 
rage of the hour is, to " question.** Nevertheless, as 
search and question ever arise from a sense, how ill- 
defined soever it may be, of want, so the desideratum 
of our time is, to effect a moral regeneration of social 
life. Hence many queries. 
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12 FALLACIES OF THE FAITH. 

Will belief in Christianity do this ? Belief in God ? 
Before we reply, we must interrogate too. We must 
most discriminatingly ask, What God ? Which Chris- 
tianity? Of Calvin? Socinus? Luther? Wickliffe? 
John Knox? George Fox? Priestly? Wesley? Pope? 
Channing? Henry the Eighth? The Inquisition? The 
Presbytery? Parliament? Free inquiry? The Bible? 
The Old Testament? The New Testament? Theology? 
Piety ? Active moral energy ? Passive spiritual reverie? 
Sectarian conflict ? Unity and union of human souls ? 
Or what? 

It were vain now-a-days to say, this matters not ; in- 
asmuch as they are all to Ihie same intent Be it so ; 
and this allegation, if it prove anything, proves too^much ; 
for Catholicism, Protestantism, Nonconformity, Hetero- 
doxy, Judaism, Mahometahism, &c., &c., are, when 
liberally reviewed, seen to be all " to the same intent^ 
viz., to sympathize with, and to call forth, the religious 
wants and energies of mankind in various condijbions of 
time, place, tribe, &c. 

Whether so expressed or not, does not the same 
essential spirit inform each and all of these systems, 
as the underlying element of their religious power — 
namely, devotion to heaven, duty to earth ? Prayer to 
immortals, with practice towards fellow-mortals ? 

Men of wondrous talent, zeal, and influence, have from 
time to time been led to take their stand upon this two- 
fold principle, and have embodied it in various forms of 
faith; some more, some less attractive; some almost^ 
some quite repulsive. Not to heap up instances, let us 
glance at Noah, Abraham, Moses, Jesus, Mahomet, 
Crusaders — Christians of million castes — ^besides count- 
less other fedth-founders. « 
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Calvin developed, created, mg scheme or Bystem of 
God and man. Lather begot his plan of devotion and 
duty. Mahomet framed his ; and so with other local Or 
catholic leaders of our kind. Calvin, Luther, Mahomet— 
and if there be any other like reformer of testamentary 
&ith — ^took THE Bible and their own books, and brains, 
and concocted each for himself, and mainly by himself, 
an independent system of devotion and duty. Calvin's 
Institutes are but Calvin's Koran. Luther's volumes 
are but Luther's Alcoran. Mahomet's Alcoran is but 
Mahomet's Institutes. Anyone's " Body of - Divinity," 
Everybody's '^ Book of Common Prayer," is his Alcoran 
by whatever title or term it be known or called. He 
makes up, or takes up ready-mstde, his mode of faith in it 

Even those many estimable persons who disclaim 
super-additions to 2'he *^ sacred volume," use that very 
book as if it were their staff of spiritual life, and not as 
if they tasted and digested the principles, of which it 
is but the frail vehicle, for pabulum to their souls — ex- 
traneous to the BOOK, and imperishable even though th 
Book were lost and gone for ever. 

Now, what are these imperishable principles of reli- 
gious truth ? Not what are sternly, and sacredly, and 
lovingly beliered by Christendom in general and by 
England in particular, under the name of '^ Evidences" 
concerning the times, and events, and words of Moses, 
Jesus, Paul, &c., how excellent and sublime soever 
these may be. Not prophecy, not temples, not miracles, 
not churches, not even Messiaships; nay, nor even 
resurrections from the dead — ^truthfrd and heaven- 
wrought as any or all of these may be. Yet these are 
not THE principles of everlasting religious truth. 
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fiat rather this, or these, viz. : 1. That Heaven teaches 
and must he oheyed. 2. That Earth must he the arena 
for learning and acting ; wherein man must help him- 
self and his fellow man accordingly. These are the 
PRINCIPLES of any and every religion amongst mankind. 
All heyond these are the collateral, illustrative, acces- 
sary, supplemental, confirmatory, often desirable, some- 
times indispensable auociliaries in the establishment of 
the principles of religion amongst mankind. And it is 
for '^ the spirit in man '^ to decide which fashion of faith 
is most worthy of God to give and man to receive. 

Miracles are not indispensable to even the special 
messengers or chosen exemplars in the mighty plan of 
Providence. Adam, Abel, Seth, wrought not any 
miracles, though they were all signal teachers of men. 
Noah is not said to have had miraculous powers ; yet 
he was equally unprecedented as a man of God. 
Abraham has no miracles recorded of him ; and yet he 
was the father of the faithful and the Mend of God. 
And not to cite other cases of striking exemplification, 
it is too much overlooked that John the Baptist '^ per- 
formed no miracles," not even upon, or for, or with, or 
under Jesus Christ ; and yet John was the herald of 
the Saviour, counted of all the people for a prophet of 
God, and a prominent votary of divine truth. Never- 
theless, he impressively showed forth the two grand 
eternal principles, of devotion to God and duty to man. 
And these very same principles of religious truth and 
moral obligation were the perennial source and soul of 
the doctrine of Jesus Christ. But when the Godhead's 
Image portrayed these, he dipped his breath in ether, 
and with glow of Heaven's own glory, mingled light 
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and love ; brought in relief upon his picture thoughts, 
which thus were wreathed in heavenly group on earth, 
those self-same ^/maZ truths o£h.waiaiL soul, held forth too 
oft as hateful, hard, and cold : He named them Love to 
God, and Love to man. And, while there be that are 
called Gods, as there are Gods many and Lords many, 
the God of Jesus is the God of Love ; nay, the Gospel, 
as the climax of description, having taught that its 
God is a Spirit, that its God is the Father, says also 
of this Father of Spirits, that " God is Love/' And 
its holy, heart-thrilling appeal to the children of men 
is, to become " sons and daughters of the Lord God 
Almighty," through that faith which " workeih by 
LOVE," and which " without works is dead." 

That Paul himself had begun to think miracles of 
qidte subservient worth, I more than suspect from the 
tone and tenor of that famous passage (1 Cor. xiii., 
8 — 13) wherein he argues that "when that which is 
perfect is come, then that which is in part shall be done 
away ;" and he proceeds to specify the testamentpry 
residue thus : " Now abideth faith, hope, and charity, 
these three ; but the greatest of these is charity ;" i,e,, 
love is greater than hope, and even than faith. And 
these are the threefold cord that abideth when all that 
is of auxiliary and transitory import has been done away. 

Hence, to devoutly contemplative minds arises a 
reflection which demands an unaffected satisfaction from 
Christendom — whether these obvious principles have 
not, if ever observed at all as such, wofuUy and deeply 
sunk into oblivion among Christians ? 

Through the gospel we see, in highly significant 
terms, the aforesaid principles of truth — common in 
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elemental form to all dispensations of religion, pecoliar 
in beauty and entireness of development to the religion 
of Jesus Christ, viz., devotion to the immortal, duty 
to the mortal ; both resolved into love : love to (Jod, 
and love to man. Now, thia love knows no bounds at 
all. Whether held up for adoption in bloodstained 
hands of Calvin, or hugged to the blissful heart of 
Channing, or otherwise and elsewhere cherished, it 
means a boundless capability of redemption for human 
kind, without distinction of race, tract,- or colour. 
But hitherto, conditions— creed-bom, sect-nursed, and 
unstamped of Heaven — ^have been forged and forced 
upon others by those who step forth as arbiters of 
Evangelism. 

And here it may be opportune to comment upon 
certain tenets or terms known as '^ zeal for the truth/' 
" search after truth," " love of the truth," &c. Now, 
no question is to be raised upon the intrinsic value — 
the incalculable importance — of the truth, or of truth 
upon any subjects, especially those of morals, of reli- 
gion, of personal and social obligation. But, unfortu- 
nately, we human beings have so diverse notions of 
trul^ and of what constitutes the truth in moral and 
and spiritual matters, that the zeal, the search, and the 
love have many a dubious ingredient in their composi- 
tion. The varieties of view have at any rate this re- 
commendation, that one party may, without self-denial, 
indulge in the courtesy of pronouncing another quite 
welcome to what is alternately deemed truth, inasmuch 
as this is not only not sought, but thoroughly hated 
by the mutual opponents. Nor can impartial observa- 
tion avoid the doubt whether truth, so-called, must 



itized by Google 



LETTER n. 17 

not be regarded as an unsound apology, and nnsafe 
canse for moral research — ^how safe and sonnd soever 
it may be for intellectual application in all common acts 
of life — until mankind become somewhat approximated 
in agreement upon the radical constituents of moral 
truth. 

Without pretension to the character of a prophet, 
one might predicate that these will, sooner or later, be 
recognised and identified in Ihe higher and holier prin- 
ciples of divine and human love. Wherefore, it will 
be perceived, that what militates against God's love 
to us, and our love to God, on the one hand, or against 
the mutual love of mankind on the other, is alien from 
the very spirit of truth, and cannot be truth nor help 
truth, much less produce the true love of truth. 

Christendom has rung the changes on '' the first and 
great commandment, and the second which is like unto 
it," until it has completely and continuously mistaken 
a peal of heaven-sent words for a point of necessary 
human work. And, in the case of the Christian world, 
one is prompted to use conversely that saying, '^ that 
habitual speakers of untruth tell lies till they believe 
them true ; for here, alas ! we find habitual speakers of 
sublimely truthful axioms telling these truths until — 
to judge by their inconsistent acts — ^the very truth of 
truths doth seem to them a lie. Else, wherefore has 
many-centuried Christendom never yet been found old 
and wise enough, with a bold, a brotherly, and a beau- 
tiful consent, to say, '^ Whatever else, under the name 
of truth, we retain or resign, let us begin, pursue, and 
close our quest of truth in the spirit of that ' charity 
which is the bond of perfectness ? ' " Nay, rather let us 

3 
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rest assured that» as we cannot have love worthy of the 
' name without truth, so also, and far more so, we cannot 
have the truth of that God who is lote, without loving 
one another, even as He loves us, with a pure heart 
fervently. We may well believe love capable of abid- 
ing where there is not truth on the one side or the 
other, for even so is it often in the Grod of truth and 
love towards us ; and so, in minor degree, may it be in 
some of us towards each other. But surely we cannot 
believe that moral truth can be found abiding where 
love is not. Lack of love is loss of truth. Void of 
mutual love, moral truth pines and dies. The spirit of 
love is the vital breath of moral truth. Love shaU be, 
though truth die. If love die, truth is not The true 
God is love. 

It is surely needless to ingenuous hearts, but may be 
sorely needed by critical minds, to repeat that the sense 
of LOVE, as here intended, is the spirit of universal 
goodwill towards and amongst mankind. Can it be 
better denoted than by the grand social rule, '^ Do 
unto others as ye would that others, in like circum- 
stances, should do unto you ? " Let this finely con- 
trolling sentiment take precedence of the much vaunted 
but little verified "love of truth,'' and we may, with- 
out presumption, foretel that the truth of love will be 
progressively developed. In effect, is not the very 
phrase, ^' love of truth," in itself, an eloquent proof that 
truth needs love as its life ? 

Assuredly, we are much instigated, alike by scienti- 
fic and by evangelic wisdom of counsel, to seek and 
know and hold fast " the truth." But, whatever else 
may form part and parcel of the truth meant by the 



itized by Google 



LETTER II. * 19 

writers and speakers of sucli counsel, is it not obvious, 
beyond all decent contradiction, that that spirit of 
^^ perfect love" which "casteth out fear," was and is 
an essential, nay, even the primary, constituent of that 
very truth which we are to " know," and which shall 
" make us free ; " that, in short, we cannot be free, 
cannot KNOW this very truth, without love towards both 
man and God ? Yea, doth not the Gospel hold forth 
this as the prior motive of the twain — showing us to be 
so constituted, in fact, that, even as we find in the edu- 
cation and development of childhood every day — con- 
ceived love must be antecedent to received truth ; and, 
therefore, truth consequent on love ? 

It were beside the immediate purpose and beyond 
the simple scope of l^ese letters, to cite the numerous 
portions of the New Testament which support this idea. 
Neither is it at all desirable, nor consistent with the 
spirit of inquiry here advocated, to indulge textual tastes 
and canonical conflicts. Texts have been the bane of 
truth, the burial of love. Incidental references and 
brief citations are, or ought to be, suggestive enough.' 

Far too commonly has it been asserted or assumed, 
throughout Christendom, that the Bible, particularly 
the New Testament, is designed to teach us '* miracles,'' 
as if they were a part of morals.; to explain meta- 
physically, nay, indeed almost physically, the elemental 
and necessary nature of God ; together with much else 
of very abstruse and abstract contemplation. Hence the 
antagonism of those who, convinced that there is a large 
error here, and determined to bring the moral and the 
spiritual of religion into bold relief, would fain blot 
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miracles out of the picture of revealed truth, and leave 
their place as '* darkness visible." Mow, is there not 
exaggeration in both views ? The miraculous has been 
for centuries made so prominent, that it has wellnigh 
cast the effectivel j spiritual of the Grospel into shades of 
oblivion. And in this mid-point of l^e nineteenth 
century, it seems to be the spreading belief that, here 
at least, ** reverse of wrong is right" Accordingly, it 
will not suit the ^* spirit of the age " to remove miracles 
into their secondary place in the theory of belief; but, 
forsooth, they must be rejected and obliterated altoge- 
ther, as if they were no real and proper features on the 
fJAce of credibility, and were, in short, a mere slide of a 
theological phantasmagoria. 

Waving for the nonce the questions. Which of the 
Bible miracles are credible ? and, Whether all be not 
incredible ? * let us dwell for a while upon the fact that 
the miracles, all or most, are believed by many per- 
sons excellent in ability and character, and to them 
form a welcome and necessary pillar and ground of 
'belief. 

* A miracle is to be regarded no^ as ** a thing contrary to the 
laws of nature.'* The aggregate of human knowledge is not 
enough to warrant such an allegation concerning the laws of 
nature ; for of these laws we probably know a very small part, 
and that but darkly. But a miracle is a wonderful occurrence 
which we cannot explain by any law of nature with which we 
are acquainted, or by all that we yet know of nature's laws. 
Its being inexplicable as a phenomenon, does not make it in- 
credible as a fact. Whether it be a known fact, must depend on 
the evidence of our own or other's attestation, quite apart from 
all ability to comprehend its guomodo. 
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The question to be'mooted here is, whether there lurks 
not a fallacy in the hypothesis — ^nay, the thorough 
persuasion that the miracles should be held as the 
original and prolific source of the faith and morals of 
Christians ? Le,, in other words, Whether miracles are 
so really and certainly as it is usual to regard them, 
the BASIS of religious faith and spiritual deyelopment, 
even to such persons as do indubitably receive the 
miracles as proofe. 

And here I feel myself extremely apprehensive of 
being misunderstood. Let me, ere I pass on, assure my 
^ends that I do believe in the miracles of Lazarus' and 
Jesus' resurrection, and in several other miracles of both 
Old Testament and New Testament history, as Cucts and 
especial phenomena, wrought by the finger or power of 
God, in and through Jesus the Christ and other holy 
men of God. At the same time, this very belief not- 
withstanding, I am of opinion that, in my own case and 
that of many thousands besides, the influence of miracles 
in originating faith — ^in even founding the very faith 
which I have in them — ^has been seriously misjudged* 
To understand my meaning, and to test the merits of my 
question, lend me your attention awhile, that we may 
consider the actual mode of instruction and influence 
employed by judicious parents and devout preceptors, 
to imbue their children's minds with trust and love 
towards Jesus and his Gospel. In training up the child 
then, what do we do or attempt ? How do we proceed to 
work ? We never dream of insisting first upon the 
miraculous attestation of his mission ; we feel, almost 
instinctively, that this were a ^preposterous course of 
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training. We do not begin with instilling a spirit of 
acquiesence in bis inspired and miraculous powers. 
Common sense tells us' the child's mind would be only, 
as it were, shrouded and not shielded by such a tutelage. 
We feel and know, without staying to argue it out, or 
even to notice the significant fact, until perforce drawn 
to observe it — ^that such parental or educational proceed- 
ings would stultify and nullify the means of belief, in- 
asmuch as children's minds are incapable of so attaining 
to the truth of any thing, especially of real religion* 
We, the parents and teachers, may and do more of less 
strongly ourselves believe in the miracles both as facts 
and as foundations of faith. But, though varying in doc- 
trinal data, we are not found committing the anachronism 
in religious development of giving '^ strong meat to 
b^bes," 

What then do we find ourselves doing for children ? 
What do we feel, by retrospection and recollection, to 
have been done for us when children ? Why, aflter a 
few moments' keen and candid reflection, can it be really 
doubted that we employ morcd suasion, emotional sym- 
pathy, force of spiritual example — ^whatever may come 
under the term iESTHETic affecUons — as the means of early 
possessing the minds and hearts of the young with attach- 
ment to " the truth as it is in Jesus," or any truth ? and 
that we do not, till a later period of their mental and 
general growth, introduce subjects so abstruse as mira* 
des, inspiration, and other " proofs of Holy Writ I " 
And do we not do this partly through self consciousneaa 
(little noticed perhaps) of our own process of knowledge 
and belief, during and aflber childhood, partly through 
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well-stadied conviction of the wisest modes of educa- 
tional influence? 

Ye, who have been blessed with devout influences 
from jour earliest memory, look back as far as ye can ; 
or again, look around you upon the real young life in 
religious homes,' or any religious training that is con- 
ducted with simplicity and sincerity ; and you And 
that long before the young mind can grasp or need the 
^' confirmations strong " of miracle, the young heart 
has been well won to a pure and free love of Jesus and 
other of God's prophets, and is predetermined in favour 
of such religion as those holy messengers taught. And 
how intellectually natural, how morally right, how ob- 
viously consonant with the religion of love itseL^ that 
the case should be so ! But then, it behoves us to con- 
template these admitted facts, not merely as mental 
phenomena, but as fertile grounds of argument and sug- 
gestion concerning the right and the real basis of 
reUgiota belief. We must fearlessly fyuce the conse- 
quences. 

Many will think that this demurrer, as to the earli/ 
power of miracles as means of conviction, will do away 
with the worth and truth of miracles at once and alto- 
gether. Not so, my dear friends ; no more than it 
would do away with the worth and truth of full-grown 
*' intuitions " of £aith and conscience — ^no more than it 
would supersede the many difficult but needful historic 
and philosophic supports for the superstructure of 
variously-builded faith — supports, which childhood 
wants not, feels not, cannot use ; but which manhood 
needs, seeks, has, and must have. To the very young 
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8011I9 the sweetly awful influence of religions im- 
pression is itself delicious miracle, when it first hears 
and thinks and breathes inexplicable ideas of God, 
duty, aspiration, futurity, &c. ; and '^ miracle " enough 
indeed are these strange clouds of thought for that 
young soul. 

S. C. F, 
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July^ 1853. 
My Dear Fbiends, 

From the position which the argument has now 
reached, we shall naturally proceed with hetter prepa- 
ration to the momentous question of imbuing the minds 
and hearts of the younq, and ef the masses, with relig- 
ious belief and a religious spirit. In short, the general 
question of educational means and modes of faith may 
be regarded as involved in the suggestion hereby 
evolved. Further, the vexed question of miracles, as 
means of faith, must be entertain^ in its broad, prac- 
tical application. And in so doing we must, in unmis« 
takeable terms, draw a bold and clear distinction 
between the propositions following, viz. : 1 . That the 
working of miracles is necessary to us and others now, 
as means of belief— ifhifAk is one sort of question, 
admitting of opposite answers ; and, 2. That the work^ 
ing of miracles was nectssary to mankind 1800 years 
ago^ and becomes consequently a part of our belief, as 
matter of religious history and spiritual confirmation — 
which is another sort of question altogether. Many 
persons of reflective and devout minds would subscribe 
to the latter proposition, but deny or doubt, if not dis- 
card, the former. And I freely avow that I beg to bo 
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held as one of this chiss of thinkers. I cannot but rest 
assured from argument, meditation, and experience, 
that the " orthodox " habit (supported equally by 
Umtarian imitation in religious instruction) of requiring 
from men, women, and children, who are to become 
" Christians," that they Jlrst and faithfully believe in 
the mtracuhua attestation of Jesus Christ and other 
prophets of God, is a fatal, though a devout, error. To 
myself, viewing it as above stated, it seems plainly pre- 
posterous, and at variance too with the usual growth of 
faith now-a-cU^fSy at all events, if not in all days of en- 
lightened inquiry. Nay, I cannot resist the opinion 
that our Lord and Samur Jesus Christ himself did not 
regard miracles, even during his own glorious ministry 
on earth, as paramount or indispensable means of belief in 
the proper principles of real religion. See his own in- 
timations that He loved to win faith by his words more 
than by his " works : " i, c. He preferred a disciple 
whose soul felt, to one whose eye stared. 

Again, his scomfol language about the generation 
that " requires a sign," seems to place " signs " in a 
secondary, if not lower, class of evidences for the soul 
and spirit of man. Nevertheless, He did himself use 
miracle as a legitimate means of faith ; and I, for one, 
continue so to regard miracle : nay, more, I am per- 
suaded that the number vastly increases of those to 
whom miracle — actual, palpable miracle, wrought 
before their own eyes — ^is indispensable. In plain 
terms, I mean those very persons (and they are many) 
who will remain nearly void and quite sceptical of 
spiritual truth, until they (like Thomas of old) see and 
feel and personally know a present miracle. And to- 



itized by Google 



LETTEB in. 27 

war^s such persons (among whom there are not a few 
excellent in temper, knowledge, probity, and personal 
influence) it is almost a senseless mode of proceeding, to 
introduce or recommend religious truth by means of a 
preliminary belief in miracles, which were performed 
eighteen centuries ago. They would be more likely to 
believe both the principles of the Gospel, and even the 
Gospel-miracles too, by the which you and I believe 
those principles to have been confirmed as God's own 
truth to mankind, if theologians and others would but 
adopt an opposite course of initiation for^he doubtful mind. 
Moreover, even if such inquirers be never brought to 
belief in, or faith by, miracles ; but if, like Theodore 
Parker and others, they reverently and cordially em- 
brace the general doctrine, breathe the benign spirit, 
and exercise the lofty discipline of the New Testament 
as their own Rule of Life, oh, what an invaluable 
point is then secured for them, for the Truth, for 
Heaven! 

And I most unhesitatingly, though respectfully, sub- 
mit the hypothesis (I might call it my steadfast opinion, 
formed upon varied observation), that many thoroughly 
well-disposed, and dear-headed modems, who stand forth 
as believers in and upon miraculous bases of belief, have 
a very vague and variable notion of their own grounds 
<yf spiritual conviction in particular, and those of 
Ohristendom in generaL 

While I am only too well aware that there are mssxf 
iinquestioning believers who, if once without belief in 
and by mik^cle, would be disposed incontinently to 
give up the ,Bible as a spoiled Book of Faith, and 
almost useless, I am equally persuaded that there is 
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a growing ''many/' quite as devout and studious and 
wise as those just mentioned, if not more so, who would 
fain say somewhat to this efFect : — " My heloved Mends, 
fellow-seekers of truth, were mibagle even proved 
fallacy from first to last — ^well, never mind ; I feel that 
my faith had and, thank God, still has, another and a far 
less disputable, a far more enduring basis than miracle 
ever was or would be to me, even though many or all 
of the miracles were proved facts.'' 

Who that studies human nature in its religious or 
other aspects, can doubt that love of the marvellous, a 
native passion for the incomprehensible and the unac- 
countable, prevails in some souls, accompanied more ot 
less by a deep sense of reverence and godly fear; 
whilst in others there is an equal and even greater 
depth of devotional awe, attended by far less — some- 
times by Nearly nothing— ^f the love of mystery ? 
And that a *' miracle " is a mystery, who shall profess 
or pretend to deny ? But it is not the more incom- 
patible with Science truly so called, because of its 
being a mystery or a miracle ; for many phenomena, 
developed and examined by Science itself are mar- 
vellous, mysterious, miraculous. Nay, the staple of 
scientific investigation is, the marvels, the mysteries, 
th» miracles of Nature I And, Alexander-like, Scie^t<^ 
as she vanquishes the kingdoms of Nature by bold and 
penetrating assault of inquiry and subjection, sighs for 
more kingdoms of Marvel, Mystery, and Miracle, to 
conquer. 

Now, I think you will admit that scientific research, 
though it does not prompt the student to dislike and 
discard mtsteet, as some too abruptly deem, yet does 
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indispose the mind to accept of a mystery as an em- 
dence, ttntil intimately satisfied with it as a really sen- 
sible phenomenon which cannot be explained away, 
and which, at the same time, cannot be refused as a 
known fact. And this remark is of common applica- 
bility to the liberal investigation of truth in whatsoever 
branch of study exercised ; and is of special significance 
in the matters of theology, ^orals, and religion. 
The truly scientific mind, I apprehend, objects not to 
mystery in se etpro $e ; nay, rather loves it, and seeks 
to make it dear. Smatterers in science and in truth- 
seeking talk as if aU mystery were intolerable; un- 
aware or oblivious of the fact, that " mystery" is the 
very incentive to thought and inquiry on all important 
subjects. Worst of all their mistakes, they ignore the 
grand and puzzling fact that the creature man, and the 
Creator God Himself (with deep reverence be it spoken), 
in the very principle of Life and all its inextricable 
liabilities, must be, as ever, a miracle of miracles, a 
mystery of mysteries — ^an inexplicable but irresistible 
evidence of difficult truths which, spite of mystery^ must 
be believed. Yea ; and even when miracles, by their 
incomprehensibility, scare men so £eu* from their pro- 
priety as to make them (so-called) ^^ atheistSj'* these 
very men forget far too often that all the while they are 
believing most cordially in a rniraeU^ a htstery, be- 
yond all written and vexed miracles and mysteries — 
the mystery of existence in general, and the momentous 
and majestic miracle of human Life in particular ! Ah, 
who can unravel, by science or by sense, this everliving 
MIRACLE I And yet who, with or without science, dis- 
believes it? 
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Now, to render this rather discursire comment further 
available to my argument. Take men, women, and 
children, as you find them, and adapt your lessons and 
influences, in mode and degree, to their innumerable and 
unalterable idiosyncrasies as much as you can. You 
must not dream of forming them all in one mould or 
upon one model ; nor expect that principles and doc- 
trines, how excellent ^oever in themselves, will be as 
cordially or as imhesitatingly or as certainly em- 
braced by all alike. Nor will it be a wise course to 
strive at recommending the subject through the head 
rather than the heart of your pupiL Be the matter 
what it may, it will be better learned just in proportion 
as it is better liked. True as this is of ordinary topics 
of human interest, it is manifold true of religion. 

Win attention by touching the sympathies. Work 
out attractions by teaching " Ihe beauty of holiness" 
Worry not, weary not, by insisting on the loqig of 
questions whose very essence is love. Even where 
religion itself may be directly called into question, and 
you would fain convince a man who doubts of the valu^, 
and propriety, and necessity of religion, do not '^ lay 
down the law " upon the subject, and require assent to 
fixed propositions ; but by conversational or epistolary 
agencies of feeling, sooner than of judgment, make him 
see— don't force him to confess — ^that he has, and loves, 
and aids religion, while himself is thinking that it is, 
to him, a matter of unconcern or sorrow. 

It has become a custom, which I cannot but call 
vulgar, for religionists to declare that something of 
which they disapprove in religion is not religion at all ; 
to denounce all which they deny, as being irreligious, or 
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at least no part, no proper part, of religion. Well, of 
their own religion it may be no particular ; but it may 
form the chief particulars of the religion of others, who 
are in all probability quite as pious as they. Nor is 
religion in itself good ; its goodness depends on its 
moral soimdness. It may be baneful I 

Let us for a moment reconsider the real meaning of 
the term beligion. Derived from the Latin tongue, 
and much used by Cicero, as well as other scientific 
liieraH of ancient Rome, '^ religio " expresses a para- 
mount sense of awe and scruple, especially as it respects 
Divine Powers. It did not originally imply superstition, 
on the contrary, Cicero himself places ** superstitio " in 
contrast with " reHgioJ' And it were perhaps better 
that the contradistinction had been preserved, if it 
would radically aid the discrimination of true from 
false religion. 

In the English language, however, particularly of 
modem days, religion means that by which I fast 
bind (Latin, reUgo) my conscience, that by which human 
conscience is tied to its tenets, with reference to a 
supreme, or at any rate, a superior power beyond us ; 
and this, too, whether the religion be superstitious, or 
sound, or questionable. It matters not, for the influence 
in question, whether that Sovereign Power be termed 
God, Fate, Law, or what not. Every one capable of 
moral sense (and who but perfect idiots are not so ? 
nay, can we fairly except even them ?) inevitably refers 
his sense of right and wrong to some sort of Disposing 
Power or Directive Energy above and beyond his own 
powers and energies. While this reference bears upon 
his fellow men in their aggregate or social authority, as 
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derived from their constitution and knowledge, and his 
own, it bids him bow to the personal cognizance which Qi/ey 
take of him ; and, so far, it is simply morals. Bnt there 
are innumerable cases in which we all know we are bound 
to obey our own sense of Right, even though the eye of 
no fellow-mortal take cognizance of us, and because 
" Law," or the " Fitness of Things," or whatever the 
grand extraneous influence may be termed, bids us and 
hindi us to do so for secret conscience sake, and for very 
love of Supreme Law ; and these cases, call them by 
whatever name you will, are instances of religious duty. 
What thus binds is beliqion. 

Li vain do men deny to themselves or others the pos- 
session of the essential elements of religion. While there 
is emotional sensibility, whether with or without logical 
and theological power, there is also the religious elementi 
however misdirected, or erratic, or varied it may be. 
In vain do men determine on being without religion. 
They may be without Christianity, without Mahomet- 
anism, without Budhism, without even Deism; bnt 
nevertheless, they are not without the reUgious principle 
—certainly not without beligion. Itis an imsafe and un- 
sound allegation that religion is nothing, unless it be prac- 
tically proved. No man living would really bear to be 
judged by this dictum. To admit it, is to prove too much. 
It is, to admit in fact, that our religion and conscience 
are things external to us and cognisable to others. 
But, without fondly repeating the trite, liberal adago^ 
that '^ Religion is an affair only between man and his 
Maker/' we may quickly trace the proposition which it 
suggests to its elementary truth. We feel that our 
conscience and our religion are really out of the keeping 
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of our fellow men, and beyond their fair cognizance ; 
yet are ever amenable to the Power (by whatever term 
it be known) acknowledged as supreme, or at least 
superior to men. So, the elementary truth is this, 
that man needs must be, from his very nature, religiously 
bound somewhere and somehow. Unbound from super- 
human law, man becomes painfully incapable of even 
8elf"Control. Self-control naturally and necessarily 
depends on actual submission to law, and indeed is 
" law " itself ; and, moreover, springs from a simple 
sense of unavoidable subjection, wholly or partly, to 
what may be termed a circumambient atmosphere of 
Universal Law. 

Even those persons, therefore, whose caprice or honest 
preference it is to call themselves "Atheists,' may be, 
and often are, religiously-minded, godl^ persons, despite 
all their professions and theories to the contrary. 
Generally speaking, they have conceived some dislike to 
the term " God " — some also doubtless disliking even 
the "belief in Grod *' — and so they bind themselves in 
judgment and conscience, loosely or tightly, just as 
their idiosyncrasies may dispose them, by a submission 
to *< Destiny " — a subservience to Eternal Law— a sub- 
jection to " the Grand Principle of Order " — ^a subduing 
of themselves under the dictates of " Nature and her 
laws." But to this and to these they bow, even against 
their will ; of this and of these they stand in awe, more 
or less, in proportion to their devoutness of temper 
and spirit ; this and these are their Deity or Deities : 
and, obviously, this awe, this obedience, is their reUgion. 
It is not that they ignore or despise religion, how much 
.soever they may nauseate theology ; but they cannot 

4 
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reconcile the doctrines of this latter with the duties of 
the former ; and hence they gradually become disposed 
to drill themselves into the observance of a morale 
which would fain presume or pretend to do without any 
" religious " sanctions, and, in short, " to be without 
God in the world." Nor, indeed, is religion necessarily 
a good ; it may be, and often is now as of old, a great 
evil, as History proves. 

Straightforwardness of manner and purpose is said to 
be the characteristic of English people ; and it is pre- 
eminently so, I apprehend, of young Biitons. Well- 
trained conscientiousness, likewise, is a strong feature 
of English character. These lead to freedom of thought 
and largeness of heart. And, in turn, such liberty and 
charity maintain and exalt simplicity and sincerity of 
personal character. Let me not hesitate, therefore, to 
make my appeal to our free-thoughted large-hearted 
young men and others, of all classes, irrespectively of 
isnij sect, church or party. 

I would ask— r-Is it not simply fact and truth, that 
you do not find places of worship, or halls of religious 
instruction adapted (with but few happy exceptions) 
to your mental and spiritual sympathies ? Is it not 
equally true that you are unconscious of any obvious 
contempt or distaste, within yourselves, for religion 
itself? and that you desire to cultivate devoutness of 
heart consistently with depth and daring of inquiry ? 
but that you heartily deprecate such ministrations as 
savour cf dry dictation, or dreary debate, or drifting 
declamation ? I would most sympathisingly ask — Are 
not you ready and willing to pay unfeigned deference to 
TfiUTH in both theory and practice, whether this be 
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termed moral or secular or religious ; provided it be 
freely given and freely taken ? Do not you, whether as 
Christians or as liberal men of inquiry, seek and approve 
principles of belief and of action which shall be com- 
patible with common sense, progressive knowledge, 
soimd science, and the general good? Do not you 
painfully regard " The Religious World " as being in 
an abnormal state, symptomatic of debility if not of 
dissolution? Have not you turned heartsick and well- 
nigh hopeless from Churches of whatever creed or caste, 
and have you not longed for complete emancipation — 
yea, many of you obtained it — from all sorts and signs 
of spiritual domination and mental thraldom? Fur- 
thermore, is not your determination to be unsegtarian 
so entire, that you would shrink from ^* membership " 
with every communion or congregation which might 
degenerate into a sect, were it even so tempting as to 
recommend itself by the assumption or admission of an 
" unsectarian " title ? And yet, do not you feel the im- 
pulse to social and mutual religious influence so strongly 
aroused within your souls by the native force of their 
emotions, instincts, and other normal energies, that you 
would fain be among the public seekers after truth and 
trust, religious or secular, if the communication of re- 
ligious impressions could but be adapted to your inmo3t 
yearnings? And would not such communications be 
best promoted — such yearnings be best satisfied, if 
neither fanaticism on the one hand, nor falsehood of 
profession on the other, if neither partiality nor indis- 
criminate faith, were infused into expositions, whether 
of Bible or Nature, Prophets or Philosophers, Orthodoxy 
or Heterodoxy ? Now, if anything like this be a fair 
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sketcli of your feelings and your views, why do not you 
regularly assemble for the maintenance and dissemina- 
nation of spiritual freedom in many places on a broad 
basis of mental independence and devout research, 
through the means and influences of a simple love of 
truth, which is the practical synonym for love to God 
and love to man ? Do not you deem it more than prob- 
able that such meetings and ministrations as your 
minds and hearts desire would be in a fair way to be 
secured, if " filthy lucre " were at once and altogether 
kept out of the calculation of those who exercise the 
function of preachers or teachers ? and still more so 
(for the mere fingering of wage for work is compara- 
tively of trivial import), if such functionaries were in- 
terdicted from all prerogative, in virtue of such service, 
that might become or produce an official or professional 
sway over the individual opinion and moral sympathy 
of any one? Why then should not associations be 
formed, whose funds, arising from spontaneous and pro- 
bably small contributions, should not be suffered wholly 
or mainly to pass into the pockets of any persons on 
account of their being preaxshers or teachers of the rest, 
but be applied (1,) to the payment of rent and rates, im- 
provements of room, and other customary charges, and 
(2), to the widows and orphans, and other affiicted mem- 
bers who steadily support the association, and whose 
worldly circumstances may require aid ? 

My friends, should not our polemics in religion rather 
be against practical evils and sorrows, than about doc- 
trinal contrarieties of opinion ? Do not you believe ibat 
the soul is better directed to goodness and devotion by 
the character, acts, and sufferings of an exemplary life. 
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which represents to us religion realised in human per* 
son, than by any or all of those extraneous matters 
which rouse vacant wonder, morbid fervor, or sheer 
dogmatism ? Is there not a something which the soul 
tells us thrillinglj is of higher, purer, nobler moment 
than theological exactness of opinion as to the con- 
stituent parts, persons, or powers of God — a something 
infinitely above the most honest pride of reason, namely, 
iJie communion of the spirit of man imth the spirit of God, 
Connected with the prayerful spirit of a believer or 
devout seeker of God, eomes the solemn thought of the 
study of the Bible. And I must not dissemble my con- 
viction that the day is arrived when consistency must 
be put to the proof by the reverent yet fearless enim- 
ciation of whatever that may be which studious mindis 
and deeply searching hearts regard as the proper ap- 
preciation of book-knowledge and Scripture-teaching in 
the all-important subject of religious faith and practice. 
Nothing, perhaps, will better tend to bring about this 
liberal and loving spirit of consistent belief than such 
manly but soul-stirring expositions of spiritual freedom 
ad may save the Bible from being treated as an idol^ 
either by the devoteeismof its friends, or the icoi^oclasm 
of its foes. Very many who are become sceptics and 
scoffers, have been driven into that wilderness of mind, 
which iB all th^ own, by the dictatorial requirements 
of the admired teachers and preachers of Christianity. 
These have not only disconcerted, but disgusted men 
and women who otherwise would have been ornaments 
and pillars to the religion of the heart, and would have 
magnified the superstructure of genuine piety. This 
iuapatience of ^' the strong in faith '' towards those who 
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are in fact equally strong in the spirit of faith, but not 
so fiill grown in its letter, lies, as the theologrcal sin of 
sins, at the door of Protestant as well as Catholic, of 
heterodox as well as orthodox, of dissenter as well as 
churchman, of modem as well as ancient Christians. 
No " party" or sect in Christendom shall be allowed to 
pass without censure in this matter ; nay, not even the 
liberal and freethinking Unitarians, at least when re- 
garded in their sectarian, ecclesiastical, or congrega- 
tional attitude. Amongf^ them are doubtless exem- 
plary individual exceptions. Yet how few ! Heterodox 
Unitarianism has now her test of orthodoxy I Let her 
look well to the causes and consequences of her stagnation. 
Surely Unitarianism is now either mistaking her 
mission among the ^* sects,'' of which she ought not 
to be one ; or else she is true to her task as a 
" sect,'** and therefore fails in all nobler purpose as a 
herald and helper of liberal inquiry in matters pertain- 
ing to religion. Her rock is that simple doctrine from 
which she has her name ; and on this slie stands un* 
shaken and unshakable. But, in so doing, slie is only 
as, the beacon or lighthouse, inanimate : she should 
rather be as the pilot of truth, who, ever availing him- 
self wisely of this or any other lamp for his safety, 
would yet feel that he threw blame on that very illumi- 
nation if he did only just what that can do without him. 
lie knows and shows that he has to make an onward 
course (beyond the bold beacon) either into the port of 
new-found opinion on the one hand, or into the ocean 
of free and fearless inquiry on the other; or both. 
Surely more would be brought, and better led, into the 
full scope of liberal religion by heartfelt influences of 
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active piety, irrespectively of theological doctrines, than 
by a head-wrought conviction of theistic subtleties 
being used as a means of belioion. In, other words, 
more will become (so-called) " Unitarians " by putting 
the precepts of the Gospel into their gentle force upon 
the heart, and hence urging it almost insensibly to re- 
linquish all dogmatical incumbracces, than by any 
onslaught, however kindly purposed, upon those theo- 
logical opinions which (mly gain factitious importance 
by the very attacks made upon them. Love firatj 
Faith /oZ/ou?5," is a better axiom than " Faith by all 
means ; Chariti/, if it can." Oh, my Unitarian friends I 
be trustful in your own views of the non-depravity of 
the human heart. For Religion, trust more to the 
heart, less to the head. Rely upon it, unity, whether 
of God or of man, of doctrine or of action, of hope or of 
faith, of will or of result, is best insured by such means. 

The Bible, its miracles, its xmity of God, its Mes- 
siahship of Jesus — ^these are not the end, but the 
means ; and only among the secondary means of the 
religion of man and of God. 

The soul of man, the destiny of the race, is not really 
nurtured in a hook. It is a sheer fallacy that " the 
Bible, and the Bible only, is the religion of Protestants/' 
Had Luther himself actually proceeded upon this theory, 
he would never have achieved his task. Every genuine 
reformer in religion, how profoundly soever reverencing 
the Bible, has acted upon the bolder and wiser principles 
of the natural freedom of man, and the thorough disen- 
thralment of his own soul. He has found impregnable 
bulwarks for his sentiments . >aiid conduct in the Biblej 
doubtless ; but these were not the first grounds for his 



itized by Google 



40 FALLACIES OF THE FATTH. 

iaiih and practice. From the days of Abraham, nay, 
of Adam, until now, the course of common sense and 
constant effort has ever been, as it ever must be, Natubb 
£rst, Scripture afterwards. Work, then, with and upon 
the better part of man's active nature ; leave mental im- 
pressions, whether from Bible or from other sources, to 
take their places spontaneously ; and if truth is consistent^ 
all possible truth will duly follow. Jesus Christ is not 
best honoured, by even a devout reverence for his par^* 
traiture as it is sketched by his honest, loving dis- 
ciples, eighteen centuries ago ; for it is only and barely 
his portrait which we have in the charming outlines 
of the four Evangelists ; and it is but a chaste frame- 
work for that portrait which we see in the memoirs and 
letters of his holy Apostles. It is the real, not the 
written Christ, whom we are to copy and revere. His 
RBALiTY consisted in his godlike p^ection of living 
personal manhood. He lived not in *' the Scriptures ** 
(of the Old Testament), majestic as were and are many 
of the precepts and portraitures which they contain; 
but he himself woB a living epistle of their purport and 
of God's revelation ; and, being such, he dispensed more 
and more with the need of their pages to him and ^* his 
own.'* So we, if we would be his disciples indeed, must 
not live in our Bibles, or in texts and quotations from 
them ; but show forth the only good pinrpose for which 
'* the Scriptures *' (of the New Testaibent) were penned 
and are yet preserved ; namely, to feed the religious life 
within us with a spiritual pabulum which our very souls 
can so assimilate as to fit us for that *^ service '* only, 
which is " perfect freedom.'' 

s.ap. 



itized by Google 



41 



LETTER IV. 



May^ 1854. 

My Dear Friends, 

You rightly think that the subjects of our 
mutual meditations are incomplete without a comment 
upon worship. Now, to treat of this or any other of 
our topics with the fullness and power, as well as freedom, 
which they admit, would be to write just so many 
treatises instead of letters. Remember, then, what I 
declared at the outset, as to my willingness to confer 
publicly or privately, under specific arrangements, with 
any sincere inquirers and candid objectors, merely m 
the way of better explanation, and not for the purpose 
of polemical prowess. 

'* So earnest as you seem for religion and for spiritual 
agencies amongst mankind, why do not you join in 
' social toorship^^ as it is termed, at church, or chapel, 
or other social gathering, met for purposes of religion ?*' 
In reply, I beg to say, emphatically, that it is not 
because I deem you foolish or frail who do so, provided 
always that you do it with simplicity and godly sin*N 
cerity — and without these it would be no less false 
than foolish and frivolous. . Nature first, and Scripture 
afterwards, furnish me, however, with reasons for mj! 
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course in these matters, which are, in mj own mind, so 
overwhelming, that I could not join in your praters 
without folly and falsity/ But the question or questions 
at issue here will be reduced to a smaller compass and 
a much more tangible shape, by forewarning you against 
needless alarm and painful misapprehension as to what 
I (and others whom you so affectionately respect) do 
actually repudiate as religious observance. I do not 
object to meetings for " religious worship," only let it 
be conscientious, earnest, consistent, and rather a heart- 
felt than a head-filtered outpouring of devotion. Now, 
according to the dictates of that conscience and that 
common-sense which I have within me, I cannot see or 
understand at all what right or reason I could possibly 
have in pretending to pour out publicly for yourselves 
and others, "before high Heaven," that joy of the 
heart with which a stranger intermeddleth not, nor that 
bitterness which the heart only knoweth as its own. 
Hence it is with, I trust, a pious indignation,' that I 
refuse and reject the impertinence of any fellow-mortal 
presuming to speak forth my soul to God ; and if 
prayers be not the very speech of the soul, or the very 
aspirations of the heart, from which they are repre- 
sented to proceed, they are but of those mockeries 
whereby " men play such strange, fantastic tricks 
before high Heaven as make the angels weep." Recol- 
lect that prayer and praise are essentially distinct, 
although frequently confounded, generally combined, 
and sometimes appropriately united. But, for prayer to 
be genuine, for the petition to be sincere, it should be 
directed, as in the olden time of Jewish story, towards 
the throne of God, just as " every one knoweth the 
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plague of hk own heart*' But look at the relative 
position of the supposed and professing parties to public 
prayers, especially in the chapels of dissenters ; listen 
to the larger portion of such prayers as are termed 
^•the long prayers of the service," or the extempora- 
neous devotions of the minister ; and lay the &cts of 
such cases to heart. Why, those " long prayers " are 
almost always so many eloquent easaySy at best ; and 
serve as stalking-horses on which the mind of the 
minister parades itself before the strained mental gaze 
of a dumb congregation ; and in which you often have 
not even the really present feelings of that one man, 
whose lips are worshipping, but whose heart, as well as 
brain, may be even then quite far from God. And be 
he ever so competent and consistent in the utterance of 
his ovm true and present thoughts and a£Fections, how 
can he dare pretend to utter those of others, to whose 
souls he is blind as a bat, or strange as a foe ? " Be not 
deceived; God is not mocked. Whatsoever a man 
soweth, that shall he also reap ;" and if a man sow the 
wind, shall he not reap the whirlwind ? Now, the 
customary method of prayer in " public worship " does 
verily appear to me a sad sowing of the wind ; nor 
ought any reverend gentleman to be surprised if such 
ministrations of prayer stir ambitious imitators up to 
that whirlwind of passion by which Methodists and 
others have from time to time been distinguished, and 
by which they certainly fail to " beget a temperance 
which may give " to the tempest such smoothness as 
polite pulpiteers can usually maintain. At the best, 
these are oratorical performances in which the actors 
either " mouth it as some of our players do," or neglect 
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the instruction, ^' Be not too tarns neither," in the 
delivery of a solemn essay ; or else, in both these and 
some other points, " o'erstep the modesty of Nature." 
Thus they substitute '^ a custom more honoured in the 
breach than the observance '' of public prayer, for the 
^' special observance " of private communion in spirit 
with that Father who seeth in secret, and who will 
reward all true worshippers openly. Not that I impute 
hypocrisy or want of devotional spirit to those many 
Christians and other religionists who statedly perform 
the services of public worship in (so-called) social 
prayer — very far from it. But I do conscientiously 
regard such " services " as mistakes in name and nature^ 
Again, I do not denounce social prayer to God as aa 
impossibility in its own nature ; although I denounce 
the accustomed observance of it in churches and chapela 
aa fulsome and foolish pretence. According to such 
forms and modes as congregations generally uphold^ 
one person pretends to utter, as the thoughts, and 
desires, and petitions, of all or of most who are present^ 
certain sentiments which, from the very nature of the 
case, at best can be but the opinions and feelings of tha 
one speaking, and cannot be, except incidentally and 
accidentally, the thoughts of the hearts of the others 
who are kneeling, or standing, or presenting themselves 
in the semblance and attitude of prayer. Nay, it is 
notorious that frequently the mouth-piece in the pul^at 
expresses what finds no echo, nay, even creates disgust 
in the minds and hearts of many of the congregation 
whose petitions it dares profess to offer unto God. Never-' 
theless, I freely and fully admit that there may be ooca-? 
sions, of no small moment, when priest and people, having 
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^^mmunicated and compared ideas on matters of special 
interest, may heartily concur, without falsomeness or 
folly, as in days of old, upon the petitions to be uttered 
and the form of utterance ; and, while the one appointed 
speaks, the rest may truly say '* Amen.'' Thus, and so 
far as this point, well-concocted liturgical modes approv-e 
themselves to the sincere mind and heart of a united 
congregation better in both theory and practice than the 
gratuitous effusions of a prayerful minister, be his 
official power and personal character as unquestionable 
as they may. Yet this is but 'a case of comparative 
worth and wisdom. From the nature of sincere prayer 
(and insincere prayer is worse than worthless), it follows, 
that prayer is valuable and wise just in proportion as it 
merges from mere lip-service or vain repetition into 
deep and deeper, often unutterable, incommunicable 
and unfathomable, sensibilities of the inmost soul. How 
many of such sensibilities— how much of heartfelt 
simplicity and godly sincerity — can the fairest stretch of 
charity admit to be ascribable to the ordinary ministra- 
tions of pulpit-prayer ? Doubtless they are well-meant 
proceedings for the purposes of public worship, and pro- 
duce some good effect on the mind and the heart. But 
they are often senseless, always fcwrmal, generally delu 
sive, as to the cause and capability of sincere prayer. 
Nor do the organs of liturgical utterance, " parson and 
clerk," generally diminish the oljjectionable circum- 
stances of public social worship. The combined aggre- 
gate faith, and hope, and charity, of the devoutest con- 
gregation can shelter the priest seldom, and the clerk 
seldomer, the people seldomest of all, from the showers 
of imputations which common sense and shrewd obser- 
vation must cast upon the whole proceeding, when 
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viewed as a professed incense of the social soul of man 
to the listening Majesty of Heaven. At all events, let 
there be a specific matter of common devotional interest 
in which the worshippers can really feel a devout sym- 
pathy, and let there be a specific manner for expressing 
this heartily through the lips of a well-chosen ministering 
member of the congregation ; and then, but not till then, 
£urly believe that the devotional act is indicative, before 
God and men, of devout sensibility. 

It is the veriest vanity and vexation of spirit to say 
that, if we had not public prayers in chapels, churches, 
and meeting-houses, we should probably have no prayers 
at all. For one, amongst the many who will not fi*eely 
speak out the mind that is in them for themselves, I 
unhesitatingly say — Rather run the risk, wretched 
though it be, of having little or no prayer, than incur 
the far more wretched reality of having apathetic and 
fictitious semblances of "social" piety. But, further^ 
it is a mere begging of the question to suggest that, 
without "public social prayer" (as it is technically 
termed), there would be no prayer, or far less than there 
is with it. 

Since the days when the Apostles of Jesus Christ 
flourished, and the Temple of Jerusalem was destroyed, 
the practical result has never been fairly put to the 
proof. Under the old dispensation, of course there 
were times and circumstances, which gave a marked 
appropriateness to a public social prayer, which was in 
awful solemnity delivered by one sacredly appointed 
man, and to which " all the people said Amen" But 
the customary and consistent mode of temple-prayer is 
abundantly indicated by the respective and reflective 
individual prayers of the Pharisee and the Publican. 
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Under the New Testament order of things, let us con- 
sent to believe that there were occasional instances of 
social acts of devotion, which were performed by an 
apostle, and to which the multitude with earnest atten- 
tion and devout excitement could say Amen and 4i3Qen. 
Yet, the precept, practice, and spirit of the '' Master 
and Lord " were undeniably in favour of the utmost 
privacy for the duteous privilege of prayer. As one 
fOrm of reply to those who ask, What would, become of 
prayer, and would there be any at all, if there were no 
public SOCIAL worship? we, on the other side of the 
question, may very fairly and fitly ask, Would there 
not be a far greater probability of private individual 
sincere prayer — such prayer as Jesus Christ recom- 
mended and practised — ^if an end were put to ordinary 
social prayer, as performed in churches, chapels, &c. ? 
It may be well questioned, whether the custom and 
apology of public social worship do not reside in an er- 
roneous, but still well-disposed, sentiment of the re- 
ligious mind. It consists in the supposition that the 
Great Hearer of prayer needs to be appeased, satisfied, 
complimented by men's orations, and that men need be 
seen hy men to pray, in order that a habit of commu- 
nion with God may be strengthened and proved. 
Persons of devout sympathies, who would thus contend, 
are at the same time laudably annoyed by the man who 
proclaims the constancy and fervor of his own habit 
of prayer. And why ? Because devotional instinct, as 
it were, becommg refined by meditation and faith to- 
wards God, feels how congenial privacy is to the best 
purposes and the best practices of prayer ; and devo- 
tional study confirms the promptings of heavenward 
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instinct, especially in the record of Him who ever 
prayed ^'' apart" from His disciples. He farther 
counselled the utmost priyacy and even secrecy of 
prayer ; and in short, by the disuse of any public or 
social modes of prayer, placed his inquiring disciples 
under the necessity of saying to their master, " Teach 
us how to pi'ay, as John (Baptist) also taught his 
disciples." Had Jesus been in the habit of " minis- 
tering " as an organ of " social prayer," such a request 
from his companions in religious faith and practice 
would have been quite superfluous — ^almost ridiculous 
— and naturally answered by direct reference to a prac- 
tice which, if existent, would have at once and alto* 
gether precluded the request, or prescribed its. fitting 
reply. The grand modd of Christian prayer assumes 
the plural and therefore social form ; and, in its ar- 
ticles of petition, is beautifully adapted to the tone and 
temper of heartfelt unity, by which the apostles of the 
Saviour ought to be and were distinguished. And, 
wherever disciples of Jesus approve themselves likewise 
" all of one accord," there may the like social form of 
petition be apposite. But such accord must be real^ not 
suppositious. And, even if it be proved real, there is no 
reasonable or sufficient ground for its hebdomadal itera- 
tion, still less for so many ''vain repetitions " of it, as the 
course of service in churches and congregations too plainly 
sets forth. And, frirther, as none who devoutly peruse 
" The Lord's Prayer" deny or doubt its comprehensive- 
ness for the expression of the desires proper to disciples 
of Jesus, so those especially who advocate public social 
prayer must surely perceive how its simplicity of ideas, 
paucity of phraSes, and sincerity of petition, will ever 



y Google 



LETTER IV. 49 

tend to interdict every complicated length of prayer, all 
verbosity of incense to Heaven, and whatever savours 
of " mere outward show " of the lips and limbs, even 
though perfumed by the plea of " doing God service.** 
So much by way of outline to what might be set down 
for your open consideration. 

Touching the subject of praise to God, and its ndtu- 
ral accompaniment "music, there is evidently less cause 
to demur and to dispute. So far as public social ad- 
dress to the Most High may be involved in psalmody, a 
similar comment would suffice to what has been ad- 
vanced above. Briefly this, let all be sincere ; and let 
what is sung in common be felt in common too. Praise 
is easier than prayer, whether towards man or to- 
wards God. The heart can be socially moved to sincere 
PRAISE far more readily and frequently than to sincere 
prayer, whether in public or in private. Besides, there 
are numerous hymns and poems of a reliable purport 
in ail congregational collections, which are as free from 
the objections already stated as one could wish, and yet 
which breathe piety, charity, and other sublime senti- 
ments, so fervently as to satisfy the warmest wishes of 
the friends of social worship. 

Consequently, I am of opinion that we could have, 
and ought to have, social worship ; and, if more than 
once a week, so much the better. Only, let us not 
imagine that we ** serve " God by it ; nay, rather we 
do mutually serve ourselves, and the cause of that re- 
ligion which is ever essential, not to God, but to man. 

And herein, probably, is to be found the root of the 
error prevailing so long on the subject of prayer, par- 
ticularly that exercise of it which appears under the 

5 
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name of PubUe Social Worship. The error inyolvefl the 
very nature and purpose of all pracyer, and presents it 
(nnder the various terms worship, service, homage, de- 
votion, praise and glory, and so forth) as a compliment 
to Heaven, a conciliatory offering to the Deity, a 
suggestive ohsequiousness towards Jehovah, a solemn 
form by which God is served, and without which the 
Judge of the whole earth would feel Himself neglected, 
robbed of his fees, and so would be likely to shorten 
His arm of protection and salvation. The error con- 
sists also, partly and avowedly, in an ascription of 
divinity to certain orders of men, and in an opinion or 
imagination of the pious importance of letting one 
another see that we do prai/ ; albeit this evidence of 
genuine prayer is far enough from being given — even if 
it were proper — ^by the customary modes of parrot-echoing 
from the people on the one hand, or of solitary utter- 
ance from '' the divine " on the other. Allied with this 
hypothesis also, is that phraseology which, doubtless 
with godly intent, but yet with fanatical influence, 
designates certain places " Houses of Prayer," " Sacred 
Edifices," " Temples of Holy Worship," &c., &c. Now, 
all this kind of nomenclature is alien from the spirit and 
habit of Jesus Christ and his apostles, and from the 
records by which we learn their wisdom and piety. 
That there were oratories, places where prayer was 
wont to be made — ^that there was the Temple, where the 
Jews used and ought to worship— that there were syna- 
gogues, where religious observances were performed 
during the period of the New Testament history — are 
fjEtcts undeniable. It is also to be admitted that these 
give a colouring of consistency to the pretext of 
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solemnly keeping up a practice of the Lord Jesns and 
his early disciples. But how very flimsy such a pre* 
text is, becomes easily evident to any devoutly disposed 
inquirer who will collate the incidental notices of such 
Jewish practices with the influential statements of 
Jesus^s own custom and counsel on the subject of prayer. 
He always prays in the /rs^ person singular, as we must 
judge from the specific instances given in Scripture. And 
though we have cases of his praying aloud before others, 
these very cases, taken up just as they are written 
down, appear still as individual petitions of his oum^ 
even when departing from his usual course of privacy 
for the sake of bystanders ; and nowhere is there inti- 
mation (even though '^ the Son of Man came not to be 
ministered unto, but to minister ") of his having, directly 
or indirectly, charged or challenged his " little flock " 
in any such terms as that common call of modem social 
worship, " Let us pray." He is clearly above aU sus- 
picion of any infringement upon the natural and scrip- 
tural freedom of private individual prayer. 

Of such fr'eedom, of such spiritual birthright, as of 
all else which marks the simplicity, the godly sincerity, 
the glorious liberty of the children of God, Jesus Christ 
was the perfect Exemplar. Let prayer be like his, simple, 
free, sincere, and soul-fraught, and I then should be dis- 
posed to regard all arguments against modem '' social 
worship " as precluded by the new (or rather the very 
old) custom of prayer which those attributes would 
necessarily and obviously introduce. None who profess 
to pray in public would then be in the thraldom of any 
" minister," who (even against his own better desire) 
stmggles to keep the aspirations of his church in the 
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leadmg-strings of his own oratory. ; Nor ^en could 
the native growth and warmth of the several members' 
ideas and feelings be cramped, half-hot haif-cold, within 
the Chinese measure of infantine petition and response. 
Nor would pomp of outward observance towards man 
usurp the place of inward piety towards God. Nor, in 
short, could there then be either such excuses or such 
opportunities as there now are for devotional insincerity 
between " lay " and " divine," priest and people. You - 
tell me, " Man is still man^ change customs as ye may." 
I know it only too well. But for that very reason I 
urge the decrease of all such customs as give cause for 
liypocrkyy especially where religious fisdth and practice 
are to be according to that " service " which, while 
" reasonable " as well as scriptural, is likewise " perfect 
freedom." It is worthy of note, that Quakers (and 
they are among the most pious of Christians) do not 
deem social prayer indispensable to religion.^ Roman 
Catholics also, in leaving their temples open daily, are 
more consistent with nature and Scripture than Protest- 
ants. 

And now, my dear Mends, let me draw to a close 
these bare outlines of faith and worship by a very few 
cqmments upon a point of inquiry which might suggest 
volumes of theology. In the course of these sketchy 
letters I have made free and frequent reference to the 
Scriptures, and have shown you , that I hold them in 
profound reverence as annals of God's truth. But I am 
very far from believing that " the Bible, and the Bible 
mdy is the religion of Protestants." This theological 
dictum I regard as one of the most inveterate fallacies of 
modern times. It is untrue in fact, and false as a 
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basis of feith. No sect or set of "Protestants whatso- 
ever does make the Bible and the Bible only its religion. 
What is more — I am bold to aver that none can do so, 
even if it would. From the essential nature of the 
case, how much soever anybody's religion may be " the 
Bible,'' or in the Bible, or of the Bible^ it must, at the 
same time, be something else. And not only is it quite 
impossible, but it is very imdesirable that any religion 
should be " the Bible " only. The pretence of making 
and keeping it so has for full three centuries been the one 
grand cause of sectarian controversy and self-contra- 
diction. The end and aim, I believe, generally speaking, 
to have been pure and pious; but the means I pro-^ 
nounce to have been miserably mistaken. Perhaps the 
main ingredient in this repeated dose of fallacy has 
consisted in regarding the Bible as a book exactly and 
unexceptionably suited for all times, places, and cir- 
cumstances of Christian humanity — nay, even of 
humanity in se etper se. 

Now, whatever may be the multifarious opinions con- 
cerning its inspiration, its miracles, and even its creeds, 
stiU, the divinity students of all sects, and many who 
do not pretend to be " students," but who know what 
books are, what history is, and^also what the Bible and its 
history especially are, will concur on some such points as 
as these following. , The Bible, as a book, never was put 
together by any of those whose names occur on it or in 
it. No portion of it was written for modem Christen- 
dom. Those men who are therein recorded as inspired 
men, certainly had no voice or vote whatever in the 
selection of the writings which have been agreed upon 
lucid kept as the true contents of the Bible. They 
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wrote under a variety of circumstances, chiefly present 
to themselves or to those for whom, and to whom they 
wrote. This allegation is especially true of " the New 
Testament ; " whereof the contents (except always the 
Apoealypse) are memorials and correspondence respecting 
persons, occurrences, and liabilities, whose period of 
history is comprised within one century from the birth 
of that divinely-commissioned personage whose life, 
death, resurrection, ascension, and return amongst his 
Apostles, form the main topic throughout. The four 
Evangelists are avowedly the reverent and faithful 
biographers of the Lord Jesus Christ. " The Acts " 
take up the memoirs where the Evangelists dropped 
them ; and, after a preamble touching the Christ-given 
authority of the eleven Apostles and the twelfth whom 
they chose, proceed with consecutive annals of the 
wondrous courses which were pursued by those twelve 
great and good men, and by a thirteenth, who, though 
he called himself " less than the least, &c.," yet was 
the chiefest of the Apostles, and especially sent to the 
Gentile world. This Paul, above all others, as from 
his position might be expected, wrote letters of doctrine, 
reproof, and instruction, to churches of mingled Jews 
and Gentiles, and to particular persons. Other Apostles 
likewise wrote epistles of similar purport ; and all the 
writers appear to have had their eyes fixed on a speedy 
<' end of all things I '' All these communications were 
evidently of local, immediate, t^oiporary, special origin 
and importance ; and it is only in a secondary mode of 
application that they become useful, or can be deemed 
valuable, nom. DoubilessJ the noble Apostles, and even 
the Great Master himaelf, little imagined that sevend 
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centuries after their composition, these letters and 
memorials would be wrested into the usage of direct 
and unsparing judgment upon the liberties, limbs, and 
lives of men — and that, too, not only for this world, 
but for that which is to come I Now, we may, in pious 
trust, use our Bibles for whatever real means of faith 
and love towards God and man they have within them, 
wad in a spirit of awe and goodwill we should ever 
hsM them ; but we have no right at all to turn them 
into Tables of Yesdigts for cases of religious faith 
and practice. The Bible itself is brought by all sects 
to the Bar of Reason, whether right or wrong. Autho- 
rities utterly uiirecognised within the Bible continu- 
ally decide religious matters without, above, or beyond 
the Bible ; and so prove, more than I can, that '^ the 
Bible^ and the Bible only,'' is mot the religion of 
Protestants. 

S. C. F. 
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March^ 1855. 
My Dear Friends, 

Why, if I needed additional proofs of the correct- 
ness of my view regarding the Bihle as the Protestants' 
religion, here comes, at the very instant, a timely illus- 
tration in the report of the sayings and doings (?) of the 
Houses of Convocation. Obviously, they take neither 
« the Bible only," nor in eflPect the " Bible " at all dis- 
tinctly as their religion, and as ^' the religion of Pro- 
testants." Who cannot see pictured forth in that little 
ecclesiastical drama that ^' the Book of Common Prayer" 
is their religion, is their Bible f and that whosoever 
addeth thereto or taketb therefrom, let bim be Ana- 
thema Maranatha, is their voiceless vexdict ? 

Now, only follow these divines forward into their 
clerical practice, or backward into their collegiate pre- 
paration, and see if you can find them anywhere or any- 
how taught or tending to make '^ the Bible and the 
Bible only the religion of Protestants ? " 

To say nothing of the Kubric and other guides to 
proper ways of divinity in matters of practice, their 
theory of religion is uniformly more gathered from Paley 
than from Paul, from Marsh of Peterborough than from 
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Beter tlie Martyr, from Lardner than from Lnke, from 
German judicatures of theology and criticism, than 
from James, and John, and Jesus Christ ; from godly 
commentaries on the Gospel than from the Holy 
^Gospel without note or comment ; from the clerical 
works of men rather than fit)ni the clearly read " Word 
of God." 

, Be impartial too ; cast not your eyes only on the 
Established Church and her " Bible only" prophets. 
Take freely a similar glance into the Nonconformists' 
training for duty as " divines ;" and who shall deny 
that names and works, abundantly honourable in their 
way and place, but fallible as you and I, push the Bible 
into a secondary position for their basis and proof of 
the religion of Protestants ? Rome is only mother-see 
of many Popish, or at least Papized forms of religion ; 
and Protestants in the aggregate are> at best, but half- 
weaned from that prolific mother's breast ; and, not yet 
men, forsooth, must feed and be fed with, not the strong 
meat of free thought, but the milk of " babes in Christ." 
Now, I beg you to acquit me of any envy, hatred, malice, 
or uncharitableness felt or intended against those learned 
and admirable commentators or conductors in divinity 
to whom I have referred. I know too well how in- 
estimable are many of their theological and devotional 
instructions. Their works almost always repay perusal, 
and attract reference for religious knowledge, concern- 
ing those very deep and high arguments which the Bible 
conveys. But then I contend that these supplement 
what the Bible lacks, and that' in many respects they 
do so most effectively and extensively ; but, in so doing, 
they serve to show plainly and practically that " the 
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Bible only is'' not " the religion of Protestants," nor 
in fact ought to be so. Naj farther, the Bible ought not 
to be so much in i/oung people's hands as it is, on moral 
grounds. 

Carry on your survey through multi-sect Christendom ; 
and, in similar sort, though in varying degree, you will 
find that no sets of Christians and no single Christians 
do or can make out their religion from the Bible onfy ; 
in other words, none take the Bible and nothing but the 
Bible as their religion in faith or in practice. None do 
leam from the Bible '^ onhf,'* nor firstly, the existence of 
Gk>d, the duties of truth, health, study, &c In short, 
the thing is morally impossible frx)m the very nature of 
the case. How much soever divines and theologians 
nuiy theorise and allege to the contrary, it nevertheless 
remains a continuous historical fact, that Holy Scripture 
neither does nor can explain itself, nor does nor can 
form either a first or a final standard of appeal. 
Catechisms, creeds, and codes on the one hand, Carlyles 
Channings, and Combes, &c., on theother, give a bias. In- 
variably, by whatever name it be called, something quite 
extraneous to the Bible, and somebody's mind in addition 
to the Bible, is devoutly set up as the criterion and 
crowning point of truth and of error. And so, in my 
opinion, it ought to be. But this should not be any 
person or clique of persons, however deeply-read and 
however wise. It should be judgment and conscience 
enlightened by thought and study ; but not any aggre- 
gate of judgments and consciences, by whatever thought 
and study enlightened. It should be each one's own 
judgment, each one's own conscience, each one's own 
inmost perceptions of right and wrong, reflecting upon 
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the book called '* the Bible " the rays of truth which it 
derives, partly indeed from that book attentiyely read, 
but in great part abo from somxses without which that 
book (especially the New Testament) would be not 
merely incomprehensible, but ever liable to destructive 
wresting. 

Every year has 365 days, some years have 366. 
Out of these numbers it may be roundly and securely 
predicated that in (say) every 300 of the frunilies taken 
miscellaneously through the United Kingdom, frdl 300 
days per annum witness the Bible a closed and unre- 
garded book. Furthermore, out of the remaining 65 
or 66 days on which many Christian fiunilies may, in 
the person of one or two members thereof, probably 
open the Bible to read in it, there are certainly not 
more than 52 days (Sundays) per annum, on which the 
majority of families, boasting of their Christianity too, 
can pretend to say that the book has family use^ and 
this is more at church than at home. When read at 
home, it is far too much a task-book. Yet, forsooth, 
'^ the Bible and the Bible only is the religion of Pro- 
testants I" Credat Jud. ^c. 

It is also a vulgar ten«(t that <' Holy Scripture is 
sufficient^' &c. Now, unless Common Prayer-books and 
catechisms of £uth be regarded as being << Holi/ Scrip- 
ture," their very existence is the stoutest denial of the 
proposition. Besides, the only conclusive way to make 
'* the Bible only" our religion is purely to set the Bible 
in circulation, and not to have any decree, or debate 
or dogma about it whatsoever. 

Once more, I remind you that such suggestions as I 
offer here are only the bare outlines of what might be 
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advanced. Yet I think enough is penned to make you 
doubt, if not deny, the soundness of that ecclesiastical 
adage which I am now combating. At the same time, 
let me beg you not to be blind to the fact that amongst 
the loudest, and withal the most inconsistent, to join in 
this celebrated cry, are timid and aristocratic Unitarians, 
In all likelihood, they do so in order to negative the 
insinuation that they depreciate the BibU as the book of 
faith divine. Many of them doubtless do so purely out 
of that mutual tendency of echo, common amongst 
Christians in all denominations, and ascribable to good 
motives but bad measures. Liberal Christians, whether 
of Unitarian or other name, are generally quite con- 
scious of the unavailing, though well-meaning, pretences 
and efforts, whereby the Bible is pressed into a service 
for which its contents were not originally designed, and 
are never fitted. They are conscientious too as well as 
conscious in the matter ; but far from consistent. They 
need more of the bold spirit and calm confidence of Dr. 
Priestly, combined with the poetic devotion of Mrs. 
Barbauld, to make them fearless of what that bugbear 
" the Christian World^^^ may say of them, so long as 
they know that they are devoutly earnest — even when 
deemed too forward — ^in their endeavours to place the 
claims of religion and the Biible on a just and tenable 
footing. They can see that, with such expansive means 
of knowledge, belief, and devotion — such vast and varied 
sources of Religion — as are disseminated throughout 
Christendom during these later years, though it may 
have been comparatively true yfhAiL first spoken and 
written, yet it is positively untrue now, that " the Bible 
and the Bible only is the religion of Protestants." And 
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SO, my dear friends, your Bible-ordy Christians, where 
are they ? And echo, repeated from church to church, 
and sect to sect, answers, — " Are they ? *' 

I further contend that, even if we pursued the course 
of argument above indicated and filled in the picture, 
of which it is but an outline, with considerable minute- 
ness, we should be tracing only the surface of the great 
subject which is at issue. The main question lies much 
deeper, and is involved in far more troublous waters 
than those which we have smoothly skimmed. Again, 
I am painfdlly apprehensive of being misconceived. Be 
full of Christian charity while I moot my next point of 
heresy, one which I desire to render very salient amongst 
my allegations. 

We have lived to see, and rejoice in seeing, that 
divines as well as laity in various sects and parties are 
sensibly relinquishing the old dogma of " plenary in- 
spiration." For studious and amiable men of unques- 
tioned talent and research to be found admitting that 
justice towards man and God must deny that the con- 
tents of the Bible are the penned and printed breath of 
Ood — ^this indeed is a token and promise of growing 
truth to men's trust. If men are specially delegated to 
the charge of things divine, it is exceeding well when 
these men freely and fi^thfully state their verdict on 
the case tried by them as ever in the fear of God, but 
never in the fear of man. And yet how very slow the 
human mind at the best is to see what must by fair con- 
sequence, if 'not by necessary admission, follow from what 
it has already pronoimced right. In one respect, this 
very slowness is a moral boon ; for it checks hasty de- 
cisions and harsh verdicts. But in other respects, it is 
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an embargo upon free inquiry ; and still more so upon 
the fiedth and practice wtiich must ensue, if free inquiry 
be not the veriest moral abortion of the soul* For such 
^^ native hue of resolution'' as freedom of spirit gives, being 
'^ sicklied o'er with the pale cast of thought," great 
excuses are to be found in the patent fact that, even 
amongst freethinking Urdtarians and their liberal com- 
rades in inquiry, persons of reputedly strong minds are 
frequently alarming their adherents by cries of '* Hold 1 
hold I enough." Alas ! can there ever be enough of 
fresh discovery and free investigation, fearless of results, 
while conscience is clear ? Is it, then, come to this 
that Unitarianism has its '^orthodoxy?" When will 
Christians discern that so long as certain classes of 
men are deputed to guard the '^ faiths " of the respective 
churches, there will, there must always be, a propensity 
in such delegated mortals to exclaim, *' Hitherto shalt 
thou come, and no further I and here shall thy proud 
waves be staid." The tendency to this cry will not be 
always equally strong ; in some great minds it will be 
slight. But the spirit of dictation and denial neces- 
sarily inheres in those who enjoy a conscious devolution 
of official authority in all concerns ; and, above all 
others, in those of religious belief and duty. Neither 
are these directors of the £uth slow to impute to the 
flow of free thought and free speech a pride which re- 
dounds to their self-conviction. 

Nor let any of us who devote our thoughts earnestly 
to these topics flatter ourselves that by shrewd inuendoes 
agwnst " reverends," by ascription of pious pretences 
to " clergy," by derogation from the social dignity of 
^< DIVINES," we do honour and service to pure truth, or 
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even shelter *^ our noble selves " from the like imputa- 
tions. A dictatorial temper may quite as easily (ay, 
even more insidiously) penetrate the proceedings of 
an anti-clerical Church as one that (like the established 
Church for example) has its sacred orders of men — ^its 
bishops, its archdeacons, its priests. An association 
for religious purposes may in its aggregate Cjapacity 
exercise a clever spiritual despotism, which most if not 
all of its members would blush and blunder over in their 
individual persons. There may be even more fetters 
upon free inquiry without a "clergy '* than with one ; 
and, which is worse, shrewder shackles upon free and 
conscientious action. A freethinking Church has, ere 
now, gagged many a freethinking man. It has done 
worse far ; it has consigned him " to Satan " for none 
other offence than that he has dared to think, speak, and 
act freely against official tyranny, moral turpitude, 
doctrinal fallacy, and Church dogma. 

Now what is the great cause of this kind of spiritual 
domination, under the guise of care for men's souls and 
their salvation ? Why, evidently and mostly this : — ^The 
clerical and the anti-clerical religious powers alike hug 
themselves in the mantle of assumed delegation Jrom 
God. If they could but humbly regard themselves, 
and heartily be treated by others, as men of no more au- 
thority ^row Heaven than their "lay" fellow-seekers after 
truth, or than their non-elect fellow-sinners, there might 
be little harm in their ways. But, once possessed of the 
delusive idea of ^^ Divine authority^* represented in their 
office, or by their ecclesiastical functions — once beyond 
doubt that their clergy or their anti-clerical Church is 
" elect of Eeaven^^ or an embassy from Heaven — they 
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readily persuade themselves that when the dimnely-ap- 
pointed body determines, its members, especially all 
subordinate members, must and shall conform. And 
thus we witness the almost incredible facts of professing 
iVbn-conformists dictatorially insisting upon conformity 
in faith and practice. Thus, we have to hear of Unita- 
rians and freethinking Christians, amidst many a boast 
of anti-priestcraft and religious liberty, ever and ahon 
denouncing as a foe to Truth and Christ the free and 
faithful thinker. Let such a one but cast the shadow 
of a doubt over the moral wisdom of the religious 
arithmetic upon which the staunch old UNiT-arian takes 
his first and last position ; and incontinently he is more 
than suspected of preference for the Athanasian creed. 
Let such a one but moot the hypothesis that the 
rationale of spiritual evidence is hitherto unsatisfactory 
if not unsound in its basis, and very much needs a com- 
mon-sense revision, consistently with advancing know- 
ledge and expanding thought in the community at large, 
or rather thrclughout Christendom; and forsooth the 
daring intruder is to be thrust away as one who would 
sap the foundations of Christian faith and Scriptural 
evidence ! He may, if a rich man, be tolerated ; per- 
haps, if a good man, piously countenanced ; but, little 
as Unitarian clergymen and sensitive liberals in re- 
ligion may like to thilik it, or to hear it, or to read it, 
the man is looked askance upon as a maker of theo- 
logical mischief, if not a messenger of Satan. The 
feeling is, " What business has a man like you to doubt 
and dive into these matters when we, whose prerogative 
it is to watch them, do not see any occasion to call any 
point into question ? Mind, you have not our sym- 
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pathy; let the public know thatl What right have' 
you to change the tide of thought unless we bid the 
waves ? " 

And yet, again and again, thank God ! the silence to 
which the virtuous thinker would be condemned, if 
divinity-fenders had their way, is broken by the humble 
Galileian murmur which, even through the brawls and 
broils of polemical theology and dogmatism, is heard to 
reassure the world — " It does move for all that !" And, 
as Astrology once gave place to Astronomy, is it not 
time that Theology should be superseded by Theonomy? 

Beyond the bold and reverent denial of plenary in- 
spiration, many have, with a <M)nsistency and devout- 
ness far surpassing their boldness, gone on — ^while ad- 
mitted still on all hands to be good Christians — ^to deny 
the inspiration of the book altogether, and confine the 
inspiration to the truths of which it is the record, and to 
the men who were the vehicles of those truths. Those 
men (say they) were inspired of God with principles of 
truth, which they gained by direct action of the Divine 
Mind on their minds. This point being settled — and I 
for one am inclined to concur in it thus far — ^a further 
deduction is made — but to this I demur — which daringly 
enough assumes that we can indubitably discern in the 
Eecord, which is the inspired truth, and take it as our 
own religion ; and that the New Testament records, or 
at all events the Holy Scriptures, are all-sufficient in 
themselves to &x the faith of a free man. I am per- 
suaded that many theologians, and many adherents of 
their several faiths, have a sort of devout hallucination 
over their minds which makes them plead for, mix 
and dispense doctrine, as if Jesus Christ or his apostles, 
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or all the thirteen messengers of Heaven, had insisted 
upon that particular book, called the " New Testament " 
being believed, as " before all things necessary." Now 
there is (let divinity-tutors shrug their shoulders as 
they may) between believing in a document, and be- 
lieving in every proven truth which that docwnent may 
contain, a marked and mighty difference. There is, 
also, a great difference between taking any paper as a 
" Testament " from any one's own hands or mouth, and 
taking it as a well-purposed, and an honestly, yet 
irregularly indited representation, by various other 
hands or mouths, of what that testament was. 

And these comments bring me to the salient point of 
free inquiry to which I have alluded. That hackneyed, 
honoured, holy phrase, " The Will of God ; " What is 
its just import ? As a prelude to my remarks on this, 
let me recall that other phrase, analogous to it, " The 
Word of God." Now, I know not who doubts that 
this latter took its rise from the old opinion, surely,, in 
course of explosion, that the contents of the Bible were, 
verbatim ei literatim^ the veritable written voice of God. 
Hence, the identical phrase has continuously been ap- 
plied to the same book or books, though with a qualified 
signification. And even those who, with myself and 
some of yourselves, regard only certain short but sweet 
portions of the Bible as really God's " word " in hu- 
man tongue, while the rest are but the wrappings of 
records to preserve His truth, remain still content to 
use the title ** Word of God." Whether we ought to 
do so, is another question ; to which I say No ; because 
it involves an implication of biblical and fanatical error. 
But, perhaps, this form of phrase is of little conse- 
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quence, as such, compared with that other, to which I 
anxiously draw your attention. There is more confu- 
sion of ideas, and conflict of ohservance, attrihutahle to 
the " Will" than to the " Word^^* simply because per- 
sons who reject the dogma of verbal inspiration, cling 
reverently to the doctrine, or principle in religion, of 
" obedience to the Will of God." Now, unquestion- 
ably, this phrase expresses a principle of paramount 
importance. But precisely in the extent of its impor- 
tance should be our devout fear lest it be misapplied ; 
and the more frequent must this fear be, the farther 
any one devotes his mind and heart to a discernment of 
the principles, and to a desire for the practice, of the 
religion which is really pillared and grounded on the 
Will of God. Sects that wander widely from each 
other, and each from what the other thinks to be ac- 
cording to the Will of God, alike appeal to the Bible 
as the WiU of God, or at least as the register of His 
revealed will. Yet, how very dissonantly is that same 
WILL read by, and (as themselves take it), revealed to, 
these conflicting and confusing parties ! 

As it has recently struck my own mind, a great part 
of this confused conflict is traceable to a very loose 
and shifting appliance, of the emphatic word " iw'K." 
Very often it is used to signify the counsel and moral 
volition which God has made known to and by men. 
Quite as often it is made the synonym of " testament ; " 
and is indicative of a compact or covenant signed and 
sealed of God. We all know that this latter is the 
technically recognised and theologically stereotyped 
sense of the term ; whence the accepted title " The New 
Testament/' meaning the New Will, or " last Will 
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and Testament," whereby all former Wills or Testa- 
ments are revoked or materially altered, and in main 
points become null and void. There is also in many 
devout minds a mixed sort of impression, which at times 
feels more of the moral, at other times more of the 
technical, significance which the term *^ Will " conveys. 
Be assured, my dear friends, that we are not holding 
here a sheer logomachy. Fallacies theological, eccle-f 
siastical, biblical, and spiritual, swarm beneath the mis- 
interpretation or misdirection of this term, and whether 
the " Will " be taken in its moral or its legal sense. 
Justly as well as legally considered, the original import 
of " Will " might warrant a philologist in saying that 
there is not the radical difference in sense which con- 
ventional usage sanctions. Abhorrent as justice often 
is from law, I am convinced that the essential principles 
of jurisprudence are, by the very terms common in legal 
phraseology, shown to be based in rectitude and noble- 
ness of sentiment. The very term under scrutiny is a 
token of this character. Doubtless " WUl" in its legal 
signification, was originally expressive of the moral 
significance due to a deceased person's volition, which 
even after death must be kindly and sacredly fulfilled. 

But, in applying this criticism to the imposing and 
heart-searching phrase " the Will of God," we have to 
encounter the difl&culty, already hinted at, of devout 
laymen, equally with clerical gentlemen, using it in a 
mixed meaning. To avoid this needless and useless 
difficulty, let us fix our attention directly upon its un- 
questionable adaptation as the equivalent or synonym 
for " Testament," Covenant, &c. 

Now, whatever force of argument may be brought to 
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uphold its moral or spiritual sense, of Divine direction 
exercised over the erring nature of man (which I believe 
to be great, and indispensable to religious character) I 
take exception freely and thoroughly to its propriety of 
Bense when used as tantamount to " testamentary be- 
quest/' It has for so many centuries been habitual 
amongst Christians to repeat the soul-touching '* New 
Testament," and to respect its contents as themselves 
the very " Will of God," signed, sealed, and delivered 
(as it were) by His own most holy hand, that a hint of 
contradiction to this devoutly-meant theological theory 
will be sure to be at once denounced by very many good 
Christians as a sin against the Holy Ghost. 

Yet would I ask, respectfully towards faith-seeking 
man, and most reverently towards the All- Wise God 
—In what truthful sort or sense can the " New Testa- 
ment " (to say nothing further now of the Old Testa- 
ment) be regarded as a Will at all in any testamentary 
force of the phrase ? The title (forgive me, my dear 
friends, for writing so roundly) is a pure misnomer ; and 
like many another misnomer, is prolific of mischief to the 
judgments, consciences, and habits of mankind. From 
it are generated the hot sectarian disputes about the 
heritage bequeathed — ^the claims for salvation — ^the legal 
affiliation to our Father in Heaven — the identity of 
lineage — the doom of the disinherited — ^the earthly and 
heavenly " luck" and liberty of i;hefew real heirs, &c. 
Now all these debatable points of technical and legal 
specification certainly must have their place in any such 
document, considered as a " Will " written to settle 
rights of inheritance. And, in my opinion, the orthodox 
counsel for the appellants are as well justified as the 
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heterodox advocates for the defendants, while neither 
party pleads on proper grounds. 

I do not forget that there are philological casuists 
who will tell us that we do not accurately regard the 
etymon of Testament, which is expressive of witness 
being borne. Granting this for the sake of freer argu- 
ment, I ask, how and whereof does the Testament bear 
witness? Certainly not of God Himself; nor, in a 
direct manner, of His Will. At the most, it bears 
historical and biblical witness of certain exceedingly 
devout and despised servants of God, as having them- 
selves in their proper persons borne witness to the truth 
and will of God. But then it is obvious enough that 
this ** will " to which they bore witness was not a testa- 
mentary bequest or written decree of inheritance, but 
the moral purpose and spiritual direction which the 
Father in Heaven, through His Son Jesus Christ, His 
Apostles, and others, expressed to mankind as His holy 
wish for their souls' good. 

Again, it is quite true that the writer of the Epistle 
to the Hebrews indulges in a downright effort at illus- 
trating the new dispensation by the similitude of .a 
Testament. But reaUy he does weave such an en- 
tangled web of analogy that it is a perfect puzzle to tell 
who is the testator ; and what is testified or attested in 
the Will on which he would fain throw light ; and which 
is, or even where is, the said " Will " or " Testament," to 
which he by similitude refers. Indisputably it could not 
be THE *' New Testament' ' which, as books combined in 
a volume, thousands of worthy people comfortably re. 
gard as the identical document on which the Hebrews' 
letter-writer comments* This well-known book of 
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Ohristendom was not then known at all. I have yet to 
learn what other volume or document it might be of which 
the commentator could be elucidating the contents and the 
intent to the Jews who were addressed by him. Much 
less can I comprehend how he could be explaining a 
" Will " to t/ou or to me. 

Who that will be free to think, faithful to read, and 
fearless to utter his mind and heart, can doubt that it was 
not any documentary production which was under con* 
fiideration, but purely that covenant of God with man 
" written on the fleshly tables of the heart," and intro- 
duced to the acceptance of mankind at large by the life 
and death of Jesus Christ ? To pourtray this extra- 
ordinary sacrifice on the Cross, the writer to the Hebrews 
reverently strains metaphorical analogies out of the 
ordinary Levitical observances under the Mosaic laws. 
For so doing, let him not by any means be blamed or 
slighted. Only, let us not be led into theological error 
and religious misconception by a careless and confusing 
subjection to semi-judaical, semi-juridical phraseology. 

No one need be a lawyer, nor consult a member of the 
legal profession, nor be deeply learned in technicalities 
of any kind, to feel thoroughly persuaded that, if Paul 
(or whoever penned the Epistle to the Hebrews) was re- 
viewing a written Willj we have not got that document 
now, and history does not cite it. We have no evidence 
that, at the time when that Epistle was composed, any 
one even had the hardihood to pretend that there existed, 
either in the handwriting of our Saviour or in that of 
his Apostles, or in any written form whatsoever, a book 
or volume, or parchment, or papen, termed "the Last 
Will of God," or the " New and better Covenant," or 
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" the New Testament." Not until many yeart after^ 
wards, did the form of such a thing exist ; and then its 
contents were selected from a much-cherished but very 
loosely-kept variety of epistolary and biographical docu- 
ments, and formed by perfectly uninspired heads and 
hands into a volume to which was prefixed (perhaps by 
Origen) the title of " The New Testament," and which 
has been ever since unhesitatingly treated by the clergy 
of all sects as the Will of God I * 

Assure yourselves that I do not flatter myself with 
the idea of having made a new discovery in these par- 
ticulars. For the sake of the reputed and reverend 
guardians of God's truth, as well as for my own sake, I 
would that I had I But, alas, your " divines" know it 
all only too well. Here and there, one gladly finds an 
old friend or a new acquaintance speaking out in a manly, 
^ 

* To those of you who may, perhaps, look for more of the 
" erudition " of these topics in these pages, it may be as well 
to remark that I purposely omit all that. 

Any who wish for it can consult such authorities (and they 
are many) as are usually considered honourable and eible in every 
sense on these questions. But for me or any other writer to 
quote, and quote, and quote, passages from the learned lore of 
authors, new and old, is a twofold evil, as is obvious : namely, 
it is needless matter to those whose studious habits make the 
originals familiar or easily accessible ; and it is useless, or worse 
than that, to those who regard far less the " erudition," which 
is really a mere appendage to the main subject, and sometimes 
an incumbrance upon it, and who care rather to know the 
facts of the philosophy than the philosophy of the facta. These 
are JTie Million ; and for these, not the few, was the Gospel given 
in its primitive purity, simplicity, and common sense. Erudite 
theology is one thing, good enough in itself; but vital religion 
is quite another, and far better. 
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yet humble and reverent spirit. But for the most part, 
one is sadly convinced that the clergy of all sects, and 
the leaders of all churches, prefer to retain just so much 
veil of mystical authority as they fency to be a whole- 
some and comfortable shelter against too many rays of 
heaven's own light. But do they imagine that none 
others behold them and their ways, because they have 
buried their heads in the desert sand of technical creed ? 
Let us, in nO irreverent or indififerent spirit, bring 
under a brief review the contents of the New Testament 
Scriptures ; and, in so doing, let us impartially consider 
why, or in what portions, they can have properly 
acquired the noted name they bear. A prefatory obser- 
vation or two, by the way, will be here in place. How 
usual it is for authors and preachers, when descanting 
upon the Christian evidences, to treat Apostles, Evan- 
gelists, biographers, and letter-writers — yea, and the 
Lord Jesus himself — as a set of illiterate, poverty- 
, stricken, ignoble creatures, so far, at least, as their 
worldly philosophy and circumstances are known. The 
vulgar idea, upheld by pen and pulpit, is, that they 
were a fraternity o£ fishermen! Well, let us rehearse 
the names, and the known, or most probable, conditions 
of the leading New Testament men — not as matters of 
moral moment, but rather as marks of correlative lia- 
bility to error. Matthew was a tax-gatherer ; and when 
invited by Jesus to be an Apostle of the faith, was 
" sitting at the receipt of custom." Though most 
likely he was not at all a " learned " man, or a refined 
man, yet it has never been shown that his memorials of 
his master (except in questions of geography) proved 
him '^ illiterate } " and on all critical points we never 



itized by Google 



74 FALLACIES OF THE FAITH. 

judge fairly, unless we bear in mind the age and nation 
of a writer.* Mark was not an apostle, nor (as far as 
we can tell) a fisherman ; but probably a companion of 
Paul on one of his apostolic journeys ; and is clear of 
all tenable imputation of illiterate mind. Luke, again, 
was not an apostle, and in all probability was a phy- 
sician ; and tolerably free, I trow, from suspicion of 
low life or low learning. John was a fisherman, as it 
seems clear, and " the beloved apostle" of Jesus ; and, if 
we needs must specify reasons for judging of his culture 
of mind, surely his " Gospel " [q. df., his memoirs of 
Jesus Christ), and the other parts of Scripture current 
under his name, would make one ascribe to him rather 
too much poetry and metaphysics, than too little learn- 
ing. Peter was lin apostle, the special apostle of the 
Jews, and was a fisherman, certainly remarkable for 
tenacity of observance, and perhaps as illiterate as he 
was obstinate ; butbf this we can but shrewdly* guess. 
James, likewise an apostle, and very likely a brother 
or cousin of Jesus Christ, would have probably had 

* Note well, that the most learned, faithfiil, and honourable 
theologians are left pretty much to conjectv/re in such matters, 
whether they will have it so or not. For, although we need 
not join a certain school of sceptics in denying that there ever 
were *' Gospels " (or memoirs of Jesus Christ) really written by 
Matthew, Mark, Luke, and John, yet we must declare that 
no one knows where the original productions are. And so, 
while ungrammatical phraseology is found in early Greek copies 
of Matthew, for example, this is no proof of his want of gram- 
mar, seeing that it may have been, not the Hebrew author, but 
his translator or transcriber, who is proved " illiterate," whether 
Greek or English, bond or free. Alas, how very, very little 
of RELiaiON depends on wars of words ! 
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(may we not say ?) the same sort of mental culture as 
Jesus himself. What that was, we will endeavour to 
judge presently. Paul was the apostle of the Gentiles ; 
and, having been brought up at the feet of Gamaliel, 
a learned Jewish doctor, and acquainted with what we 
term classical poets, would not well bear to be classed 
with any ignorant or illiterate people. 

Then, as to the mental condition and social position 
of Jesus Christ himself, how commonly is he designated 
by such phrases as " the poor peasant of Galilee," or 
" the working carpenter of Nazareth," or " the obscure 
carpenter's son,'' and so forth I Doubtless, no dishonour 
could possibly have fallen upon him from the circum- 
stances of low birth, poverty, and worldly want of caste ; 
nor is the question one of very spiritual moment. Yet 
the biographical comments, scanty indeed, but suf- 
ficiently specific, happen to warrant an opinion adverse 
to the theory commonly received. And the character 
of the Saviour gains dignity and consistency by being 
regarded in this other light. One can thus better ap- 
preciate his trials, his resignation, his anguish, his 
faith, and his piety. From the Christ written it is 
rather difficult to judge folly and fairly of the Christ 
real. But what do the Memoirs plainly state ? " Who, 
though he was rich, yet for our sakes he became poor, 
that we through his poverty might be made rich." 
Clerical and mystical attempts to explain this away 
as meaning that he was spiritually rich involve the 
sentence in such a confosion of contradictory senses, 
that the only clear course is to take the disciple's words 
as we find them ; and, so doing, doubt no longer 
that JesuEf of Nazareth was bom of rather wealthy con- 
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nections in life. His temptation in the wilderness gain^ 
tenfold significance upon this hypothesis ; for we then 
see how he came to entertain snch strong inducements to 
worldly influence and temporal power. How amusing 
it is to watch the working of words I For " carpenter^' 
read "Builder," which might just as well be the 
English translation, and what a new English air of 
"respectability" would surround the calling I The 
family were so far from being obscure that they were 
very well known ; his, father, Joseph "the carpenter " 
or builder^ and his brethren too. 

What is altogether recorded of him does not betoken 
want of culture, or of social connection in the higher 
circles of ordinary life ; but quite the contrary. The 
contemptuous exception taken against him as being a 
man undeserving of religious or legal consideration in 
Jewry manifestly arose from his not belonging to the 
Levitical order, not coming forward with technical pre- 
tensions, not having upon him the official stamp of com- 
mon clerical authority. It is ever the same in the 
affairs of religion. The cry is. Has he been clerically 
and technically educated in theology ? If not, what 
can he teach or know of religion ? 

Such would be peculiarly the case among a nation so 
full of sacerdotal observances, technical authorities, and 
legal formalities, as the Jews. That one who had not 
had class-schooling in theology should pretend to rectify 
their religion — oh, this was insufferably monstrous in 
their eyes I And as with Jews, even so with Gentiles; 
with Christians, orthodox and hetorodoxl But, I re- 
peat, the theory of rank and culture is a mere diversion 
from our main topic, and affects not its issues. 
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Of this Heaven-gifked man, the paragon of humanity, 
the express image of divinity, " Jesus Christ, the 
righteous," we have the memorabilia penned hy four 
very different disciples, of whom the last was a fisher- 
man ; he and the first were personal intimates of the 
Lord, and the others little known to us, heyond their 
biographical position. Immediately following these 
memoirs, come the annals of his divinely-inspired 
agents in the larger dissemination of the wondrously- 
attested faith, which they cherished within the holiest 
recesses of their united souls. The remarkable epistles, 
written by some of these holy agents of God and His 
Christ, form the next portions of the book in question. 
These were, indubitably, directed, not only to particular 
churches, and to especial persons, but to subjects and 
requirements of particular times, places, and circum- 
stances. After all these, comes a mystical production, 
written probably or possibly by " him whom Jesus loved." 
These documents constitute the volume entitled ^' The 
New Testament;" and are doubtless profitable, in varying 
degrees, "for doctrine, for reproof, for instruction in 
righteousness." — Add also, they were not written in 
any order of time, corresponding to their order of place 
in the book which they form. But, fi*om first to last of 
their contents, where is the shadow of the characteristic 
of a WILL? Yes, indeed, they are characterized, in 
the persons and precepts of Jesus and his apostles, by 
devotion to that great principle of piety towards God— 
« Thy Will be done I " But this is incense of gospel- 
spirit, not intent of law-letter. This whispers of the 
unwritten spiritual nature of religion in general, and of 
the religion of Jesus in particular. This principle 
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silently but eloquently forbids churches, sects, bigots, 
zealots, to utter or harbour that reiterated Shylock-plea 
— " /« it so written in the bond?" 

Conclusion. — A very great step will be taken to- 
wards the reinstatement of religious interest and Chris- 
tian sympathy in the hearts and minds of those millions 
who, have avowedly lost all such interest and sympathy, 
and of the many millions more who very doubtingly 
" hold fast that which is good," if theologians — hetero- 
dox as well as orthodox — will be fearlessly faithM. 
They seem to be " ever learning and never coming to 
the knowledge of the truth " conveyed by the grand 
spiritual assertion (true in more senses than that in 
which the apostle Paul made it), that " the word of 
Ood is NOT bound.** And, whatever may be said of 
other laws, the subtle laws of spiritual proof cannot be 
stereotyped. Only a few of the reverend guardians of 
Scripture can endure to be told — still fewer dare to tell 
others — that the religion of Jesus Christ perishes, un- 
less it be allowed to have a continually enlarging area 
of development ; that it is a fatal fallacy to fence it 
round with fixed forms of evidence and identity ; that, 
so far is it from being defenceless if left fenceless^ that 
the latter condition is as essential to its nature — ^its very 
life — ^as to that spirit in man by which and in which 
the religion itself of Christ Jesus lives and moves, and 
has its being ; that if reference be necessarily made to 
the contents of books, or of a book, in which the prin- 
ciples, precepts, and practice of that religion are set 
forth, it is but wise and worthy in those who profess to 
be " children of the light," to see that such book or books 
be disencumbered of literary cloaks and ecclesiastical 
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veils, how kindly and cleverly soever thrown over the 
same ; and that the memoirs and correspondence, the 
annals and visions concerning Him who was and is 
" the way^ the truth, and the life" be no less truly 
than vividly represented in all respects — clear of every 
sign or risk, if possible, of " pious fraud." 

And let not any clergy be surprised at all if they 
and the Bible be suspected of even ^^ pious fraud " in 
days like ours, when thinkers whom the clergy may 
blandly term " illiterate^*' simply re-assert a prerogative 
ascriW by all clergy to the Carpenter and fishers of 
Galilee. 

Let the working classes (whether secularists, sceptics, 
or what not) have the Bible, especially the New Tes- 
tament — offered for what it is, no more, and no less — 
and the many clear hard heads, and warm honest hearts 
amongst them may yet take its truths and tokens as 
the free gift of God to mankind. 

But, if clerical gentlemen and other professing friends 
oi^^ faith" win persist in demanding consent and convic- 
tion on anything like mere dogmatic grounds, irre- 
spective of suitability to the hour, the men, and the 
common principles of truth and inquiry, then farewell 
to all just hopes of making the world religious and the 
churches wise. Oh, why will pious teachers of faith 
— Unitarian as well as others — so often ascribe to ill- 
will and perverse wit the disinclination of many to take 
the book for aught else than what it can be made out 
really to be I Not to dwell upon the Old Testament as 
a guide for life on earth, but concentrating attention on 
the New Testament as the reputed " will of God," 
for the settlement of the affairs of the soul here and 
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hereafter, let the liberal clergy of any church or sect, 
let free-thinking religionists of every persuasion, be 
ready to hear humbly what their " illiterate '' objects of 
pity have to object on their part to the offer made to 
them of a book of faith from Heaven. Let us humbly 
grant patience and pardon to such objectors, while they 
say plainly that they are unable to see how the cases 
most conspicuously presented to their observation in 
that book tally with their own case, or those of most 
men now-a-days — ^while they beg to know how it is that, 
although poverty, tribulation, and extreme self-denial 
are the specifics for spiritual illness prescribed in the 
New Testament, not only by precept, but by personal in- 
stances, the professing pioneers of '' the truth as it is in 
Jesus," now-a-days, take exceedingly great care to 
avoid, as fully as possible, becoming poor, sorry, or 
self-oblivious, while yet they can scarcely be pro- 
nounced so spiritually well as not to need those reme« 
dies ; nay, on the contrary, are uniformly declared, by 
their ovm verdict, to be miserable sinners, or, as the 
heterodox would prefer saying, very erring, sons and 
servants of God and Christ, and much needing the chas- 
tisements of Heaven. The fallacy of learned Christians, 
regarding Scripture language and feeling, lies in a habit 
of pretending, with an ilUteracy which they would scorn- 
fully expose in the wnclerical, to make texts and terma 
which were pointed to especial persons and occurrences 
in the East, 1,800 years ago, adapt themselves to reli- 
gious affairs in the West at this hour. 

Perused with this fallacious application, the New 
Testament becomes, of course, a very melancholy volume 
to persons of sincere hearts and sound heads, who 
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would fain put themselves under its spiritual influence, 
if they could find it sensible and wholesome. That it 
can be so found, I for one cordially affirm, while I, on 
the other hand, am as strongly assured, by personal ex- 
perience of my own soul, and by communion with others 
of varied Christianity, that, in far the majority of cases, 
the Bible (and the New Testament especially) is per- 
verted through clerical fallacies as to its contents, and 
discarded through the violence which such fallacies do 
to reason, to conscience, and to a naturally devout spirit. 
" The letter " is of human origin, and, like all the 
faiths of that stamp, "killeth." But the " spirit " is 
DIVINE, and, like all which has that character, " giveth 
life" to those who hunger and thirst after righteousness 
according to the light which is of Heaven shed upon 
their free and faithful souls. 

S. C. F. 
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My Deak Friends, 

One of you has justly urged that the claims 
of an initiatory rite ought to be tested, by all means. In 
reply, I present to you what I delivered ten years ago, 
and what I reassert specifically now. 

Whatever has, or is deemed to have, religious im- 
portance in any part of Christendom at least, if not 
throughout the civilized world, must merit serious con- 
sideration — ^must be of solemn import, must recommend 
itself to the devout and rational regard of every pious 
mind. Let the observances connected with religion be 
never so absurd or self-contradictory, or mischievous in 
their origin, their professed object, and their obvious 
tendency, still, if these be entertained sincerely as need- 
ful tenets of faith and practice, they should surely be 
treated with the respect due to * 'godly sincerity," and 
with fervent charity. 

Among the theological subjects which have produced 
the array of passions and prejudices, and those countless 
other accompaniments of wordy war, so unhappily 
common to religious controversy, is the Doctrine and 
Rite of Baptism. Let us endeavour to steer clear of the 
quicksands on which some have made shipwreck of faith 
and a good conscience. Let us not suffer ourselves to 
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be wafted out of our proper course by the strong current 
of popular opinion on the one hand, or to be absorbed 
by the vortex of prone self-delusion on the other. To 
cut short the metaphor, let us find and keep our chart 
and compass and pilotage in the Holy Scriptures. By 
the Bible, then — especially by the New Testament — 
should this and all other matters of religious ordinance 
be tested in any Church ** built upon the foundation of 
the apostles and prophets, Jesus the Messiah himself 
being the chief cotner-stone." 

Baptism, being by many modem religionists pro- 
pounded as a scriptural rite, binding upon believers in 
all times subsequent to the days of John and of Jesus, 
as an initiatory religious duty, thus becomes a primary 
consideration to all who would rightly discharge their 
ecclesiastical obligations. For, if it be that indispensable 
preliminary to Church communion, or that unquestion- 
able token of submission to God and his Messiah, which 
some contend it is, then^ before we can be fiEuthful 
disciples of Jesus, we must be baptized with water. 

Under the Old Testament, the Jews had their ^^ bap- 
tisms," or divers kinds of washings; but these were so 
distinct from our actual subject, that it will be enough 
to have named them as irrelevant to what is to be dis- 
cussed. And in the sequel, I shall perhaps have to beg 
my religious friends to excuse me, if I be constrained, 
through fear of being tedious, and through desire of 
rendering any main points prominent on this occasion, 
to express myself more in the language of suggestive 
notes than of rounded periods, and of finished discourse. 
I address myself to believers in the Divine origin of the 
iraths of both Testaments— fellow-disciples of the Mes- 
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siah Jesus — ^menand women who found their faith on evi- 
dence, and who admit as truth and duty in religion what- 
ever the Lord God reveals and requires. Well, then, to 
be '* true worskippers,** must we be baptised with water, 
ere we can properly enjoy that communion with God 
and His Church, which is so graciously, so comprehen- 
sively, so freely offered to the joyous though solemn ac- 
ceptance of mankind? I think decidedly it is not 
necessary or consistent now in the case erf believers, nor 
has been so at any time since the tipostolic age, the 
period of miracles. Yet I am as positively convinced 
that not only the baptism by water, but the exthior- 
dinary baptism by "the Holy Ghost," prevailed through- 
out the churches of God during the days of the apostles. 
And I derive from the study of the New Testament a 
further conviction also, that the baptism then ad- 
ministered was practised wholly and solely upon adults 
and persons of such years as to be quite beyond the 
period of life that could be called infantine or puerile. 
The plea for infant baptism rests not at all upon any 
scriptural demonstration — that is plain and sure ; but is 
rather " like the baseless fabric of a vision." Here 
are my proposition and opinions on this doctrine. Now 
for my arguments. 

The Kite on which we are deciding is not to be found 
in the Old Testament, And, even if it were so, the 
ritual of that divine dispensation was superseded by tho 
spiritual worship of Jesus and his apostles. It is in 
the New Testament, therefore, that our inquiry is to be 
instituted, and in that only. No believers in the Divine 
Mission of Jestjs — differ as they may on other points — 
deny that " the baptism of John " was ^^Jrorn ffeaven^" 
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Let it tben be folly conceded that the administration of 
water-immersion by John the Baptist was a rite obli- 
gatory upon every Israelite wbo would truly serve and 
feithfolly obey the Lord his God. And this baptism 
is over and over again distinetively termed John's bap- 
tism. By John Baptist himself it is pointedly placed 
in contrast with that baptism by Jesus which was to 
follow, and is named specifically as being introductory 
and inferior to the latter. 

Jesus the Messiah himself duly honoured John's 
baptismal rite as being an institution divinely autho- 
rised ; but Jesus was not *' the Baptist, '' nor a baptist ; 
at least not <' by water" Yet Jesus did administer a 
baptism of his own, superior to John's ; namely, ^* by the 
Holy Ghost and by fire." And thus, while John the 
^'Baptist'' directed his disciples to Jesus as being 
the Chkist of God, the latter equally did homage to the 
heavenly commission of the Baptist, by [example and 
permission, leading his disciples to give public and un- 
questionable testimony to their approval of John as a 
Messenger of Chd. This was only consistent and requi- 
site, for the fulfilment of God's own designs, long before 
predicted by his prophets, in sending that messenger 
(the Baptist, by water) to prepare the way before him 
who, being a Jew, subjected himself to every observance 
which had God's sanction ; but who, under that same 
holy sanction, did in his own person and mission and 
death abolish " ordinances " for ever I 

Again, judging the case further by the details of 
Gospel-history, let us not for a moment consider the 
question of baptismal obligation settled either by the 
example of Jesus (on which fact so much stress has 
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been laid) on the one hand ; or by the manifest Jewish 
liabilities of " the Son of Joseph " on the other hand. 
We must look further, and must admit that the Apostle 
Peter baptized with water. And this, at the first blush, 
might indicate an apostolical commission which we must 
follow out in practice, as feeling ourselyes bound by 
apostolic institutes. But let due weight be given to the 
fact that Peter was " the apostle of the ctrcumcision ;" 
in other words, of believing Jews. Of course it follows 
both firom the evangelical records and from the nature 
of the two commissions, th&t Jews believing in Jesus as 
the Christ, likewise believed in John as the Baptist. 
Indeed John was commonly regarded in Israel as one 
of the prophets of God. Doubtless then, Peter who was 
a zealous Jew and the divinely appointed apostle of 
THE Jews in particular, would urge and observe Jokris 
baptismal rite amongst converted Jews ; who, as such, 
would honour John's mission by wafer-baptism, and 
Jesus' mission by doing what he did as a sincere 
Israelite. Had they, being Jews, not done so, they 
would not have been true to John and Jesus as severally 
and conjointly prophets to the Jews, approved by God. 
Every well-informed reader of Gospel-history knows 
perfectly well that "John Baptist," "Jesus Christ," 
and " Simon Peter " were Jews, commissioned to the 
Jews, and acting as Jews in both their personal and 
their official capacities, consistently with God's com- 
mands. Beyond controversy, we may maintain that 
John Baptist . had nothing whatever to do with the 
Gentiles. So likewise, Jesus the Messiah avows that 
he himself was " not sent, save unto the lost sheep of 
the House of Israel ;" i.e., his commission while on 
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earth was decidedly not to the Oentiles, And of the 
Apostle Peter it is explicitly recorded that he (Peter) 
Was the Apostle of the circumcision-^ihe Jews. Not 
that Peter never converted Gentiles ; but his "mission" 
was not to the Oentiles, 

Therefore, what these three eminently great and 
glorious characters did in the way of ritual observancey 
how important soever it might be to a converted or an 
inquiring Jew, and how imperative soever as a duty in 
such a case, becomes of interest certainly ; but, as cer- 
tainly, of no practical moment to a Gentile. 

Now, my friends, we know full well that we are 
" Gentiles." We are (in Scriptural language) " of the 
ttncircumcision." Ceremonies and duties obligatory upon 
members of the Jewish commonwealth whUe it was as yet 
entire in its civil and religious ordinances, and which, 
therefore, were required of men in virtue of their Jewish 
responsibilities — ^remained in force undoubtedly while 
the people of Israel were the special recipients of God's 
commandments, the special objects of his prophets' 
several missions. But we, as Gentiles, must seek the 
foundation and authority for any ordinance obligatory 
upon us (as such believers) in the proper Gentile Com- 
mission, I have not the hardihood to assert that Peter 
did not baptize among the Oentiles, one or more. But 
I am bold enough to deny that he had any commission 
so to do ; and we are aware of his tendency to overdo 
ritual matters. Of this fact, as well as other facts and 
arguments in this discourse, I do not quote the convinc- 
ing texts which are ready to my hand, because they must 
be known to all who take an interest in these sacred 
subjects ; and I am anxious rather to contract than to 
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dilate the limits of the materials which I have col- 
lected. 

Paul was the Apostle of the Mncircumcision, /.c, of 
THE Gentiles ; and therefore he is the divinely-appointed 
Messenger, to whose counsels we should be ready and 
willing to attend on all subjects of sacred obligation in 
Church communion or the pre-requisites for such com- 
munion, His doctrine on rituals and ceremonies is the 
proper authority for us, Paul, again, was a Jew, and a 
strict Jew ; and as such submitted (respectfully towards 
both John Baptist and Jesus Christ) to the rite of 
water-baptism. But when and , where did Paul^ in 
virtue of his heavenly commission to the Gentile world, 
insist upon the necessity, or even the benefit to a 
" heathen " convert, a *' Greek " proselyte, a OenUle 
believer, of M;afer-baptism ? To avoid even the appear- 
ance of dissembling on this serious question, let us 
frankly avow that Paul himself did baptize with water 
a PEW converts from amongst the Gentiles ; but only a 
few. And himself rejoices (nay, even says, " I thank 
God ") that he had baptized so few. And in so con- 
gratulating himself subjoins this pointed and most 
important declaration, namely, " God sent me not 
to baptize, but to preach the Gospel." This lan- 
guage proves plainly that he had not a commis- 
sion to administer the water-hei^tiam ; and, further, 
that " the preaching of the Gospel "► (with which he was 
specially commissioned) remained in his judgment and 
his practice as a matter distinct and complete, apart from 
any immersion in water. 

A holy man, of such godlike energy as the apostle 
Paul, would not, my friends, could not abstain from a 
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religious rite {if a duty) through the impulses of a fit 
of spleen, or fear of temporal consequences to himself or 
others. No, no ; let the zealous advocates of water- 
baptism explain away the difficulties of such a historical 
feet as are Paul's words and conduct in this case with 
all their talent, learning, and theological acumen (and I 
give them credit for such powers), still they must simply 
choose one of the horns of the dilemlna in which this 
view finds them. Whatever may be quoted from Scrip- 
ture concerning Peter and other holy agents of God, 
there is no instance on record in which Paul recom- 
mended a Gentile convert (perhaps I may say any con- 
vert) to be baptized with water. Many and fervent 
are his recommendations on other points ; but on this 
he evidently looked with indifference, as to any religious 
obligation being involved in it. If a sacred duty, es- 
pecially if a needful mUiatory rite, he could not have so 
(c?M-) regarded it. 

For the sake of argument, we may at once concede 
that water-baptism is not anywhere forbidden by Paul, 
the Apostle of the Gentiles. But the proper question 
to be answered is, Where is it enjoined by our (the 
Gentiles') Apostle ? Nowhere, either directly or indi- 
rectly ; nay, more, it is indirectly and directly declared 
void. 

Moreover, no well-instructed student of the Holy 
Scriptures will deliberately negative this proposition : 
viz.j that to the people, or church of God, at all times, in 
all places, and under all circumstances — whensoever any 
observance is intended to be binding on members thereof 
— ^when any rite is to be enforced and practised as a duty 
— distinct information is uniformly given as to the time. 
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place, manner^ agent, purpose^ penalty, &c. Now, I 
solemnly contend that no such regulation or instruction 
whatsoever has been given, throughout the apostolic 
counsels, for CkntUe converts ; and therefore none for us 
who are such believers in modem times. For, surely, 
if Paul regarded the baptismal rite as a needless and 
even dangerous observance then, when it could be quite 
rightly fulfilled, li right ; much more, therefore, d fortiori, 
must it be a needless, a dangerous, and altogether a 
beggarly element now. 

A remark or two on textual authority may be proper 
and requisite. We are not to be classed amongst those, 
I hope, who undervalue such grounds of theological 
satisfaction. At the same time let us not forget that 
capital rule of Robert Robinson ; I mean, to judge all 
texts, contexts, and passages of Scripture by a conside- 
ration of to whom?— by whom?— from whom?— for 
what ? — ^how long ? &c. Without such precaution. 
Scripture soon becomes self-contradictory. Besides, it 
is painMly well known, that insulated 'portions of Scrip- 
ture are as dangerous to stand upon in religious fedth 
as an electrical stool in natural science. We must take 
the whole scope of divine doctrine ; and in such light 
as that enables us to enjoy, view any present question of 
theology. 

It does not appear essential to the merits of this sub- 
ject that we should in this instance decide whether the 
baptism by the Holy Spirit uniformly accompanied or 
followed the water-immersion. Some think it did so ; 
some think it was generally but not always the case. 
But the miraculous baptism, at all events, would be 
an anachronism, even in theology, for believers at the 
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present hour. The opinion at which, after a labmous 
investigation, I have arrived is, that both the baptisms 
— ^by water and by the Holy Spirit — were for the age ; 
u e., for the period of time between the first public ap- 
pearance of John the Baptist on the banks of Jordan, 
and the dissolution of the Temple as God's place of wor- 
ship, with the abrogation in God's Church of all ritual 
observances, when equally Jewish and Gentile believers 
were freely admissable through faith in Jesus, the 
Christ. 

The Book of Acts, as seems probable, was written 
abomt A.D. 63, or 64. The epistles of Paul and of 
Peter, about the interval from a,d. 52 to a.d. 64. The 
Temple at Jerusalem was destroyed at about a. d, 70. 
Hence, I derive these incidental reflections : — that the 
major part of the lives and the doings of the apostles 
were while Judaism had still the Divine sanction, 
while the Mosaic obligations and other sacred ob- 
servances of the Jews, were not yet abolished ; when, 
therefore, any rite or duty remained imperative upon 
them as Jews. We have already striven to understand 
why " baptism " would be thus obligatory upon any 
Jewish believer in Jesus, as the Messiah of prophecy, the 
Saviour of men. 

And here we might let the matter rest in solemn but 
cheerful conviction that the burden of ** baptism '* is not 
imposed, according to the Holy Scriptures, upon us or 
any other community of believing Gentiles. But we 
ought to be well aware that there are not a few who will 
be unwilling to entertain such a view of the question, 
and who will not let it be dropped. Perhaps, even 
amongst ourselves, there may be those who deem this 
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not tbe most satisfactory means of conclusion ; though 
their conclusion be in itself the same. They may prefer 
textual discussion, and think all else insufficient without 
that. Be the facts as they may, and be the aspects of 
the question itself how different soever, let us think> 
speak, and act always as having " fervent charity among 
ourselves." For my own part, I have almost a horror 
of that bandying of texts, into which so many sincerely 
pious inquirers allow themselves to be betrayed. And 
to what does it for the most part lead ? The " pas- 
sages " quoted are often ** passages that lead to nothing;" 
or, at least, to nothing but mutual recrimination, Hdi- 
cule, and rancour. 

To offer an instance in conclusion : While some an- 
tagonists might cite, as triumphant doctrine against me, 
what b t&rmed the great Baptismal Commission, I might 
go to another text and say, since Paul announces " one 
Lord, one faith, one baptism," and since they then un- 
doubtedly had the two baptisms of water and of the 
Spirit, which of these is the significant " one " intended 
by Paul ? Thus might reciprocal interrogation and re- 
joinder proceed, ad infinitum I 

And now, my friends, if immersion of the body in the 
water was but of temporary force even for adults, and 
of little or no value to even adults of Gentiles, where 
and how can be discerned the efficacy or propriety 
or consistency of infant baptism ? Really this is too 
much for one's love of Scripture, one's reverence for the 
religious sentiment, one's regard to common sense I To 
do more than condemn this superstitious practice would 
be to trifle with your reason. Charity itself^ while 
prompting us to benevolent readiness of admission that 
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even psddobaptists are sincere and devout, will not per- 
mit us, if it be only for justice' sake, to view such a 
practice as anything but a well-meant supererogation. 

Once for all, my dear friends and fellow believers in 
the simplicity of the Gospel, I urge you equally as I 
urge mysell^ that while conscientiously relinquishing 
any and every observance which is unwarranted by 
Scripture well-examined, we should be ever ready to 
accord to others that credit for religious zeal and sin- 
cerity which we largely claim for ourselves ; a principle 
of action second only to one other in the estimation of 
a disciple of Jesus. For, while the first and greatest 
commandment is " to love the Lord our God with all 
oiu* hearts and minds and strength,'' the second is like 
unto it, namely, " Thou shalt love thy neighbour as thy- 
self." 

S. C.F. 



8 



Wateiio-KT and Sons, Printers, Carpenters' Hall, London Wall. 



y Google 



y Google 






J 



y Google 



y Google 



L 



it zed by Google 



